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Q: I recently purchased a property in partnership with two friends.
Many prospective tenants have requested that the property be
leased to them, including a bank. I refused to accept a bank as a
tenant as [ always understood it to be wrong. However, my partners
have received a ruling that it is permissible to have a bank as a
tenant. The ruling states that though according to other Imaams it
is impermissible, however Imaam Abu Hanifa 13z has allowed it. I
am now confused. Please clarify this issue for me. It will also be
appreciated if you could state the ruling with regard to the
following:

1. Can the premises be let out to an insurance company, liquor
store or betting outlet?

2. Is it permissible to have an ATM on one’s premises?

3. If the tenant did not disclose the details but later trades in
impermissible items, is the income permissible?

4. 1 would appreciate if you could explain the reasons for
interest being so abhorred and detested in Islam.

Waos lole

A: Your question refers to the permissibility or impermissibility of
leasing one’s premises for an impermissible activity. In order to
fully understand the Shar’ee ruling (primarily pertaining to leasing



to conventional banks, as well as all other activities mentioned in
your question) in its proper context, it is necessary to first
understand the underlying Shar’ee principles pertaining to aiding
in sin.

In the Noble Qur’an Allah 1\&535\% declares:
Q133135 JE 5 skns 3l e 1\

“Assist one another in righteousness and piety, and do not assist one
another in sin and transgression”

In another verse the declaration of Sayyiduna Moosa &l is
related:
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Hazrat Musa $Z said: “O Allah! On account of You bestowing Your
grace upon me, I shall never be an assistant and support for the sinners.”

From the above verses it is clear that aiding any act of sin is
impermissible. The important question nevertheless is: What
constitutes “aiding in sin” in terms of the Shari’ah. Is a remote
action, that indirectly through a series of other actions eventually
become the means of a sin, included in the abovementioned
prohibition, or is it restricted to only direct assistance in
committing a haraam act? The fugaha have categorised this into
various categories and explained the ruling of each category.



CATEGORIES OF AIDING
AND ABETTING IN SIN

Primarily there are two ways of aiding in sin:

1. =l - Facilitating the commission of a sin.

2. < — Becoming the cause for the commission of a sin.
s Facilitation

With regards to aiding in sin in the course of trade, facilitation
could occur in one of the following three ways:

1. Selling an item that can only be used for sin.

It is totally forbidden for one to sell an item which is haraam (e.g.
carrion, wine, swine, etc.)'! or which can only be used for an
impermissible cause (e.g. musical instruments, etc.)’. If the item can
be used for both permissible and impermissible purposes, it will be
permissible to sell it to a person whose intention for purchasing it is
not known.
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2. The purchaser intending sin through purchasing
the item

If the seller knows that the purchaser is purchasing the item for an
impermissible purpose, this will render the sale impermissible in
Shari’ah. The obvious reason is that through selling the item one
will be aiding in sin. For instance the fugaha have prohibited the
selling of weaponry and ammunition to the Ahle-harb (those who
are at war with the Muslims) as this would be aiding in the
destruction of Islam and the Muslims. Though there was no
intention of aiding sin or explicit mention in the transaction, but
having knowledge of the prevailing circumstances is treated as
though the purpose of waging war against Muslims was explicitly
mentioned at the time of the transaction.’

3. Explicit mention by the purchaser of his intention
for purchase

At the time of the transaction if the purchaser explicitly mentions
that he is purchasing or hiring the premises, etc. for an
impermissible cause, it will be impermissible for the seller or lessor
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to sell or lease the property, as he will be aiding and supporting in
the sin that will take place on his premises. For example the
purchaser or lessee reveals to the seller or lessor that he wishes to
purchase or lease the premises for a winery, piggery, casino, escort
agency, insurance company or a conventional bank. In all these
cases it will be impermissible to sell or lease the property.

All the four Imaams (Imaam Abu Hanifa, Imaam Shaafi’ee, Imaam
Maalik and Imaam Ahmad bin Hambal %i.4=;) are unanimous upon
the impermissibility of the above mentioned three types of
transactions as they all aid others in the commission of sinful
actions.’
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s Becoming the cause for the sin
materialising

Becoming the cause of sin is classified into three types:

1. 92 Cy,dll ol — A direct means that leads to the
sin

The first category is where the cause directly results in the sin
taking place. The example of this is a woman who leaves her home
without adopting purdah and without being veiled from the eyes of
strange men. Though the woman may not intend to cause people to
fall into sin, however since she is not clad properly and Islamically,
she is the direct cause for spurring the emotions of people and
causing them to fall into sin. Hence, just as they will be sinful for
casting lustful glances towards her, she will be equally sinful for
becoming the direct cause for the sin taking place. Therefore the
fuqaha have ruled that such a cause is in the category of haraam.
Thus, Allah 152 instructs the women:

U391 280501555 52 55593 653 R

Remain within the confines of your homes and do not leave your homes
displaying your beauty and attraction as the women of the days of

ignorance used to display.

Another example of this category which is cited in the Qur’an is
that we are prohibited from swearing the idols of the disbelievers as



this will incite them to swear Allah 15355 in retaliation. Hence we
will become the cause for them swearing Allah 15355,

Allah 35395 says:

ke AR BRE AN, R23 A1 033 30 83209 B2 5225 3
Do not swear the gods whom they (the kuffar) call upon besides Allah, lest
they out of spite begin to swear Allah in their ignorance.

Similarly the Qur’an had prevented the Azwaaj-e-mutahharaat and
the women of the ummah from speaking sweetly to strange men
(i.e. at the time of need when speaking is necessary) as this will spur
up the feelings and emotions within the hearts of the strange men
and incite them upon shameful deeds. Allah 15355 says:
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So do not be soft in speech, lest the one in whose heart is a disease should be
moved with desire.

In all these examples, since the cause directly results in the sin, the
cause itself has been completely prohibited.

2. (441 1) anbl ) Josh! ol o)

The second category is where the cause itself does not directly
result in sin. However it has the potential to facilitate the
commission of the sin. The example of this category is hiring out
one’s premises to someone. The premises can be used for a halaal or
a haraam purpose. It all depends on the usage of the one who is



leasing the premises. However, in the case where one has prior
knowledge that the premises is being leased for a conventional
bank, then in this case the aspect of aiding in sin comes into effect.
Though the sins perpetrated on the premises will be entirely the
doings of the managers, directors and staff of the bank, however
one becomes the cause for the sin taking place by making one’s
premises available to the bank. Hence, according to Imaam Maalik,
Imaam Shaafi’ee, Imaam Ahmad and the two leading students of
Imaam Abu Hanifa (Imaam Abu Yusuf and Imaam Muhammad
%W,.45), this type of leasing is totally impermissible (makrooh-e-
tahrimi) and the income accrued therefrom is impermissible. This is
regardless of whether one had prior knowledge of the purpose for
which the premises is being leased or one only discovered the
impermissible usage after the contracting of the lease. In this
situation what is the viewpoint of Imaam Abu Hanifa £i? Imaam
Abu Hanifah 53z concurred with the majority scholars in the case
where explicit mention was made of hiring one’s premises for an
impermissible cause. Hence there is no difference of opinion
between the four imams in this issue. However, since the mazhab of
Imaam Abu Hanifah iz differs slightly with the mazhab of the
other imams in certain situations we deem it appropriate to

expound on this issue.
The Mazhab of Imaam Abu Hanifa £z

Imaam Abu Hanifa i differed with the majority scholars in two
cases:



Case One: A Muslim is hired by a non-Muslim to transport wine.
There can be one of two situations in this case:

1. The Muslim porter was clearly aware that the wine was for
consumption. All the Fugaha including Imaam Abu Hanifa

{1425 are unanimous that this is impermissible.

2. The Muslim porter did not know the purpose of the hirer.

According to Imaam Maalik, Imaam Shaafi’ee, Imaam Ahmad, as
well as Imaam Abu Yusuf and Imaam Muhammad .3z, such hiring
is impermissible. These jurists contend that generally wine is
transported for the purpose of consumption.” Hence though there
was no explicit mention of consuming the wine, however the
circumstantial evidence will be treated as though one was aware of

the purpose of the hirer.

Furthermore they explain that the Hadith curses the one who
carries wine. Therefore such a person will enter under the purview
of the curse mentioned in the Hadith. Hence the income accrued
therefrom will be impermissible.

According to Imaam Abu Hanifa 4z such hiring is permissible. He
argues that the Muslim porter does not know the intention of the
one hiring his services. In addition, just as wine is transported from

one place to another to be consumed, similarly it could be
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transported for some permissible purpose, such as making vinegar,
etc. Hence, due to the Muslim porter NOT KNOWING THE
INTENTION of the one hiring him, this transaction will be
permissible and he will be entitled to a wage. Imaam Abu Hanifa
4% avers that the curse mentioned in the Hadith was in regard to
the person who knowingly carries wine to someone for the purpose

of consumption.®
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It is clear from the above discussion that Imaam Abu Hanifa 245z
concurred with the majority scholars and did not allow the hiring of
a Muslim porter for transporting wine in the case where it was
clearly stated or one had knowledge that the transportation is
taking place for the purpose of consumption, as this will be aiding
in sin.

The clear distinction that Imaam Abu Hanifa £iiz5 made between
the situation of knowing the intent of the hirer and not knowing his
purpose has been clearly explained by Allamah Abu Bakr Kaasaani,
Allamah Sarakhsi and from the latter day Ulama, Hazrat Moulana

Gangohi iz

Case Two:Imaam Abu Hanifa iz differed with the majority
scholars in the situation where a Mushm leases out his premises to
non Muslims for the purpose of erecting a church etc. According to
the majority scholars (Imaam Maalik, Imaam Shaafi’ee, Imaam
Ahmad, as well as Imaam Abu Yusuf and Imaam Muhammad :4l.3%)
leasing one’s premises for a church is impermissible in all
situations. According to Imaam Abu Hanifa iz leasing one’s

premises to non Muslims for a church is permissible.
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However it should be understood that the permission issued by
Imaam Abu Hanifa {4z was not a general permission, instead it
was subject to two conditions being met.

The first condition is that the property be leased to non Muslims in
the villages that were populated only by the kuffaar. If the property
was leased for the purpose of a church in the cities and towns of the
Muslims or in the villages that were populated by Muslims and non
Muslims, according to Imaam Abu Hanifa i3z such a leasing will

be impermissible.

The second condition is that explicit mention of the property being
leased for the purpose of a church does not take place at the time of
the lease. If it was included in the contract or explicit mention was
made at the time of the lease, it will not be permissible according to

8s -

Imaam Abu Hanifa 5%,

Allama Kaasaani, the famous Hanafi jurist of the sixth century of
Islam explains in his famous book badaai-us-sanaai’ that the
permission that Abu Hanifa issued of leasing one’s property for the
purpose of a church, etc (in the villages that were populated only by
the kuffaar) was subject to this not being mentioned at the time of
the lease. If it was included in the contract or explicit mention was
made at the time of the lease, it will not be permissible according to
Imaam Abu Hanifa %5, Similarly the permission Imaam Abu
Hanifa issued was restricted to those villages which were only
inhabited by the kuffaar. Allama Kaasaani further explains that
since the villages have now also been populated by Muslims and

there is great fear through allowing these types of transactions and



leases that Muslims will be influenced towards kufr, the fugaha
state that the verdict of permissibility issued by Imaam Abu Hanifa

\;/ ~

Wiz will no longer be applicable.® A similar ruling has been issued

by Allamah Sarakhsi in Kitaabul Mabsoot (a commentary on the

s//

Mabsoot of Imaam Muhammad Ziz;). While explaining the

difference between the verdict of Imaam Abu Hanifa 3% and his
two students he states that according to Imaam Abu Hamfah eSS
such a transaction will only be permissible if there was no explicit
mention of the impermissible purpose at the time of the
transaction. If explicit mention was made, then it will not be

permissible.” Allamah Sarakhsi further mentions that according to
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Imaam Abu Hanifah if explicit mention of the sin was made in the
transaction then one will not deserve any fee and the wealth
acquired through such a transaction will be impermissible. Hence,
all the latter Hanafi jurists concur that the view of permissibility
will no longer remain on account of the fact that Muslims have
populated the villages and towns and there is the potential danger
of them being influenced by kufr and disbelief.

Summary of Imaam Abu Hanifah’s {4z View

Thus we have clearly seen from the above that Imaam Abu Hanifa
{5z did not differ with the majority. Instead he held the view that
hiring one’s premises to a non Muslim for a Haraam purpose is
impermissible if explicit mention of the Haraam was made at the
time of the transaction.™
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Hence if explicit mention was made at the time of the contract that
the premises is being leased for a conventional bank, then in this
case all the four Imaams, Imaam Maalik, Imaam Shaafi’ee, Imaam
Ahmad, Imaam Abu Hanifah as well as the two renowned students
of Imaam Abu Hanifah, Imaam Abu Yusuf and Imaam Muhammad
“W.ze; agree that such a leasing is impermissible.

Misconception

There is a misconception among some scholars that Imaam Abu
Hanifah 4% had issued a verdict of general permissibility with
regard to leasing one’s premises for an impermissible purpose. This
misconception is probably due to the fact that many classical Hanafi
books on figh have merely recorded the difference of Imaam Abu
Hanifah and his two students with regard to this issue, but without
giving much detail of the nature of the difference. However,
Allamah Sarakhsi and Allamah Kaasaani have clarified the
viewpoint of Imaam Abu Hanifa £z that if the impermissible
purpose was explicitly mentioned at the time of the transaction,
such a transaction according to Imaam Abu Hanifa i3z will be
impermissible and the wealth earned by this contract will not be
halaal. From among our latter Ulama, Hadhrat Mufti Shafee
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Sahib" and Hadhrat Moulana Zafar Ahmad Uthmaani have clarified
the viewpoint of Imaam Abu Hanifah and explained that according
to Imaam Abu Hanifah &4z though such a transaction will be valid
due to the commodity being in itself permissible, however this does
not negate one becoming sinful due to aiding in sin. In other words,
the validity of the sale does not mean that this act is not sinful. This
can be likened to a sale concluded at the time of Jumu’ah. All the
Hanafi jurists agree that this is makrooh-e-tahreemi, though the
sale will be valid. Hence, we understand that in a situation where it
is clearly stated or one knows in advance that one is leasing his
premises for the purpose of a conventional bank, winery, piggery,
casino, escort agency or insurance company, all the four Imams and
the two notable students of Imaam Abu Hanifah &z are
unanimous that it will be impermissible and one will be sinful.
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Fatwa of Hazrat Moulana Gangohi {iliz5;

Hazrat Moulana Rasheed Ahmed Gangohi £iiz; also issued a fatwa
to this effect. The following question and answer appear on page
421 of Ta’leefaat-e-Rashidiyyah:

Question: Is it permissible to lease one’s premises for a liquor store?
Kindly explain the preferred view of the Hanafi Mazhab.

Answer: The correct position of the Hanafi Mazhab and the fatwa is
that it is impermissible.

Deeni expediency

It has been clearly understood from the discussion above that
according to Imaam Abu Hanifah i3z, since Christians living in
remote villages in an Islamic state are permitted to build churches,
hiring out a premises to them in that part of the land is permissible
subject to the conditions mentioned. If one attempts to extend this
permission and apply it generally to all situations, the doors of
fitnah will be thrown wide open. People will begin hiring their
premises to casinos, wineries, piggeries, escort agencies and other
haraam enterprises and incorrectly attribute all this to the fatwa of

Imaam Abu Hanifah {iiz5. Hence, it is not in keeping with Deeni
expediency that this route be adopted.

The importance of considering the Deeni expediency is evident
from the ruling of the fugaha with regard to many alcoholic
beverages. According to some Hanafi scholars many alcoholic
beverages do not fall under the definition and classification of



khamr. Yet the clear fatwa of impermissibility was issued on all
alcoholic beverages regardless of whether they fall under the
technical definition of khamr or not. The expediency of Deen
necessitated that the fatwa of impermissibility be applied across the
board due to the fear of people falling into that which is clearly

haraam.

Riba, which is the lifeblood of conventional banks, is so abhorred
and accursed in the eyes of Shari’ah, that though the zimmis (non-
Muslim residents in an Islamic state) were given permission and
allowed to consume alcohol and pork provided it was not done in
public places, yet they were strictly prohibited from all usury and
interest dealings. Rasulullah JZ4E4{i openly declared that those
zimmis who deal in interest in any form will no longer remain safe
citizens in Darul Islam (Islamic country) and immediately the
guarantee of amnesty for such a person will terminate.

The following is recorded in Musannaf Ibn Abi Shaybah:
(FAYY 23 s f ) Ciias) L 203 D ¢ LU oSn b e OF

Hazrat Nabi 12544\ wrote to the Christians of Najraan: “Whoever from
amongst you deals in interest, there is no amnesty for him.”

According to another narration Nabi 5.4l said:
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“Do not consume interest! And whoever does so then my guarantee (for his
protection) is cancelled.”

Thus, when Rasulullah Jz4E4% issued such a stern warning, how
can it be assumed that Imaam Abu Hanifah iz will allow a
Muslim to lease out his property to a conventional bank for such

evil?
3. Third Type of cause:

The third category of aiding in sin is where the cause for the sin is
an indirect cause. In this case, the ruling will be issued depending
on the extent of mediums and processes found before the actual sin
takes place. The more the mediums, the lesser the degree of
karahiyyat (reprehensibility). The reason for this is that since there
are various processes or mediums being found prior to the
occurrence of the actual sin, and since the cause is not directly
leading to the sin, it will be permissible for one to deal in it. An
example of this type is the selling of timber to a non-Muslim. The
non-Muslim may use the timber for many permissible things (such
as making furniture, etc) as well as use it for impermissible
purposes (such as making musical instruments). However, since the
cause is distant and the musical instrument will be made after
various mediums and processes, the Shari’ah has not considered
this cause as being a means of aiding in sin.



HIRING OUT ONE’S
PREMISES TO A KAAFIR FOR
A PERMISSIBLE CAUSE BUT
THEREAFTER SINFUL
ACTIVITIES OCCUR ON THE
PREMISES

The Fugaha have explicitly mentioned that if the premises was
leased for a permissible cause and thereafter impermissible
activities began taking place on the premises, this will not
invalidate the lease nor will it cause the income to be contaminated,
as the purpose for leasing the premises was a halaal purpose.'

For example, Zaid lets out his house to a non-Muslim (Hindu,
Christian, Jew, etc). While residing in the house the non-Muslim
conducts his acts of worship.” This will not invalidate the lease.
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The lease will not be invalidated for two reasons: Firstly, the
purpose for which the premises was leased was to reside in it, which
has taken place as agreed. Secondly, the sin is not taking place
through the action of the lessor. Instead it occurs solely through the
action of the lessee.
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THE SHAR'EE RULING
REGARDING ATM
MACHINES

Generally, most businesses which have ATM machines installed by
the bank on their premises do so with the intention of either
drawing clientele to the business or providing customers the facility
of withdrawing cash from the bank at any time they wish. Hence,
this convenience facility eventually prompts them to make
purchases at the same store. In essence, one opts for installing this
type of ‘mini bank’ within one’s premises ultimately to boost and
promote one’s business. Notwithstanding the aforementioned
benefits, as a Believer (a bearer of Imaan), one ought to analyse the
situation from an Islamic perspective. One needs to pose the
question to himself, “Is leasing this small area to the bank for the
purpose of installing an ATM machine permissible in Islam? Am I
not aiding in the mission and operation of the bank in some form or

in some way?”

Though the ATM machine affords one the ability to withdraw one’s
personal money kept in the bank and many other conveniences,
however since it is possible for one to withdraw interest bearing
loans through this medium as well, leasing this area to the bank will
result in one sanctioning and promoting the riba based transactions
of the bank on his premises. Interest bearing loans can be acquired
from the ATM machines by drawing money using a credit card.



When a person draws money using his credit card, then he is
charged a fee (which in reality is interest) which varies according to
the amount he draws. It should be noted that this fee should not be
misconstrued as legitimate bank fees. The bank charges the card
holder a monthly fee for the usage of his credit card. This is a
legitimate charge by the bank. However the fee that is charged for
withdrawing cash with a credit card is not legitimate. This in actual
fact is a fee for advancing a loan (which is over and above the
administrative charges for using the credit card) and thus it is
interest. Furthermore, a person is also able to access interest
bearing loans through his debit card in an ATM machine. If a person
has an overdraft facility (and many people do), he can draw an
interest bearing loan from an ATM. Apart from this it is also
possible for one to pay interest at certain ATM’s which have the
facility of depositing money in the bank or carrying out an internal
transfer. Therefore knowing full well that these types of grave sins
will be perpetrated on one’s premises, it does not behove a Mu'min
to embark on such a venture which will be aiding in sin. It will also
earn the curse of Allah 1535 and His Rasul z5.€4{, merely on
the hope of attracting clientele towards one’s business. This can be
equated to one hiring out a small area within one’s business or
premises to a food dealer who wishes to sell pork or wine. Naturally
everyone understands that this is impermissible.

Further, the Ulama explain that the comparison between leasing
one’s premises to a conventional bank and allowing the bank to
install an ATM machine (which is in reality a mini bank) in one’s
store or on one’s premises is like the comparison between a person



owning one swine compared to the one who is the owner of a
piggery, or a person consuming a glass of wine compared to the one
who owns a winery. In both instances one understands that the sin
perpetrated is the same. The difference, however, lies in the
quantity and hence the gravity of the sin. As far as becoming
victims of the curse of Allah 15355 that has been sounded in the
Ahaadith of Rasulullah J5.&5(%, both are identical.

ST7

Hazrat Abu Hurairah 4£4is reports that Rasulullah J.E4{ie has

said:
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“A time will dawn upon the people (before giyaamah) when no one will be

concerned about his income, whether it is from a halaal source or a haraam
source.”

//

In another narration Hazrat Abu Hurairah &l reports that
Rasulullah Jz5.&45{e has said:
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“A time will come upon the people that every person will be involved in

interest, and if he does not consume it, most certainly he will be affected by

its smoke.”

Note: The above Shar'ee ruling pertains to ATM machines which
offer services involving interest. However, if the ATM machine is



such that one is only able to withdraw one's own money and the
ATM machine does not have any impermissible functions (one
cannot conduct transactions of interest etc) then installing such an

ATM machine will be permissible.



CARD PAYMENT MACHINES

As far as card payment machines are concerned which are currently
found in many businesses, some may argue that this is no different
to the ATM machine since payments are made through it via the
bank. Hence just as installing the ATM machine is impermissible; as
it ultimately aids in sin; so too should be the Shar’i ruling regarding
the use of the card payment machines in vogue.

However there is a distinct difference between both these
machines. As far as the ATM machine is concerned, the bank leases
that specific area from the owner of the business and becomes the
lessee. Hence the bank is one’s tenant on the premises and the bank
is actually paying the lessor (from severely contaminated wealth) in
order to allow them the right to conduct riba transactions on his
premises. As for the card payment machine, the owner of the
business hires it from the bank (at a specified rate in addition to a
specific percentage charged on each individual transaction). In this
case, the bank is not becoming the tenant on one’s premises and is
not paying one for using one’s premises to conduct interest
transactions. Rather the bank is charging a fee to the owner of the
business for the permissible usage of the card payment machine.
Thereafter if one uses the machine in a halaal way, not
contravening any law of Shariah, the use of the machine will be
permissible. On the other hand, if one uses the machine in a manner
that contravenes the laws of Shariah and aids in sin, then obviously
it will be impermissible. Hence hiring the card machine will be just



like hiring any other equipment to use on one’s premises. If one
utilises it correctly, it will be permissible.

Two ways of using the card payment
machine

The card payment machine can be utilized in one of two ways. The
first way is that at the time of payment the customer opts to pay for
the purchased item through a straight transaction. Payment is
effected by the bank on behalf of the customer and the customer is
not charged interest. As far as this way is concerned, it is totally
Shariah compliant and hence permissible. The second way is that
the customer opts to pay for the purchased item through a budget
transaction. In this case payment is effected through the bank and
the purchaser is charged for the purchase in instalments including
interest. The Ulama are in agreement that to use the machine in
this manner is impermissible as one is becoming the direct means
for the bank providing the customer with an interest bearing loan.
Hence on account of aiding in sin, using the machine in this way is
ruled as impermissible. In the Mubaaruk Ahaadith, Rasulullah
Jzs4kd{le had cursed such a person who becomes the means for
facilitating the sin of interest and usury, as mentioned in the
following narration:
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Hazrat Jaabir z40iz; reported that Rasulullah Lsukaglz cursed the one
who consumes interest, pays interest, the scribe for the interest transaction
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and the witness to such a deal. Rasulullah 645z said that all are equal
in the sin.



THE SHAR'EE
IMPLICATIONS OF BEING
ASSOCIATED WITH A RIBA-
BASED INSTITUTE

The conventional bank, which in reality is a riba-based system, is
aimed towards enslaving man to his carnal desires through the
agency of providing him with loans on interest. Many people, due to
their naivety and limited understanding view the 'benefits' and
'privileges' afforded to them by the bank (OD facility, etc.) as a
means of their progress and advancement, only to realise at the end
that they have been entrapped in the snare of Shaitaan.

The outcome of these loans is that one will live beyond his means,
labouring under the misconception and fallacy that the bank will
always aid him and be at his side in the hour of need. The pitiful
result is that one eventually finds himself drowning in a sea of
debts, enslaved to the conventional banks in trying to pay off the
interest on the loan which in many cases, eventually exceeds the
actual loan.

Islam has strongly condemned this inhumane system in such
unequivocal and categorical terms that no other evil has been
condemned in this manner in the Holy Qur’aan. Allah {355 says:
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0 you who believe, fear Allah and give up all interest dealings, if you are
believers. But if you do not desist from it, then be prepared to wage a war
against Allah and His Rasul Lz«E2f[=. However if you repent, then you
will be allowed to take back your capital; do not deal unjustly, and you shall
not be dealt with unjustly.

Rasulullah 155.&5% is reported to have said:
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Hazrat Abdullah bin Hanzalah %25z reported that Rasulullah LB

said, “Consuming one dirham of riba knowingly is worse than committing
zina thirty-six times.”

On the occasion of the farewell pilgrimage, Rasulullah J&afifie
declared:
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"Indeed your life and wealth is sacred like the sanctity of this day, in this
auspicious month, in this blessed land. Remember! All pre-Islamic ways and



practices (against the Deen of Islam) are abolished beneath my feet.... All
interest dealings which used to take place in the pre-Islamic era
(jaahiliyyah) are abolished in Islam. The first transaction of riba that I
abolish is the riba owed to my uncle, Abbas ibn Abdil Muttalib #2475=:."

WHY IS RIBA CONDEMNED
IN SHARIAH?

The western economic system, which is based on interest, has
resulted in concentrating wealth and resources of the world in the
hands of few individuals.

The money of the rich is pooled in banks and offered to the poor,
according to their financial status, under the disguise of fulfilling
their needs and requirements with the condition of interest
attached, thereby making it extremely difficult for them to
continue life.

The outcome is that the wealthy thrive through the blood and
sweat of the poor. Hence, they create monopolies and become
richer while the poor become poorer in slogging to pay off their
debts to the rich. In essence, riba has achieved nothing besides
widening the gap between the rich and the poor, causing man to fall
deeper into the abyss of destruction. Worst of all, it gradually sucks
the blood of the poor and entraps them in slavery that is not in the
form of shackles and chains, but rather in the form of anxiety and

sleepless nights.



Many countries deficit accounts run into billions due to the interest
bearing loans that are borrowed from other countries, the brunt of
which is suffered by none but the citizens of the borrowing
countries. The reality of the matter is that today’s ten richest men
in the world own more than the combined wealth of 48 poor
countries of the world. Millions are malnourished, lack access to
pure water, underprivileged in terms of the basic necessities of life
and are deprived of education.

In contrast, Islam advocates brotherhood and showing kindness and
compassion to the creation. One is permitted and encouraged to
earn a halaal living. However this must be done together with
maintaining a balance and with fulfilling the needs of the creation.



ANALYSING THE MAZHAB
OF IMAAM ABU HANIFAH
e

Q: I am a student of Deen and I noticed that in the Fighi Kitaabs, it is
mentioned that the Mazhab of Imaam Abu Hanifah £ii%; is that it is
permissible to lease out one’s premises to a liquor store or church
(or a bank). When this is the clear verdict of Imaam Abu Hanifah

8- -

L%z, then why do we see some Ulama preventing people from
this?

A:In order to correctly understand the view point of Imaam Abu
Hanifah £i%z5, one will be required to study other masaa’il and
verdicts of Imaam Abu Hanifah 4% of this nature in order to
determine the underlying factors that govern the ruling of these

masaa’il.

Merely looking at a single mas’alah and trying to understand the
mazhab of Imaam Abu Hanifah &%z, or to take the mas’alah out of
its context and attribute it to Imaam Abu Hanifah iz, is not

correct.

It will only be possible for one to reach the correct conclusion after
viewing the various masaa’il which deal with the topic of I'aanat
‘alal ma’siyah.



-
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Below we will mention the verdict of Imaam Abu Hanifah iz in a
few other masaail which pertain to this discussion, and thereafter
we will discuss the mas’alah in question.

1. Selling Weapons to the Ahl-e-
Harb

In the mas’alah of selling weapons to the Ahl-e-Harb, the Fuqahaa
clearly mention that if one has knowledge that the people to whom
he is selling the weapons are Ahl-e-Harb (kuffar at war with the
Muslims), then it will not be permissible for him to sell the weapons

to them, as he will be assisting them in sin.

This is the verdict of Imaam Abu Hanifah and his two students,
Imaam Abu Yusuf and Imaam Muhammad Zi4z5. This consensus is
understood from the fact that the Fugahaa have not mentioned any

ikhtilaaf between our three Imaams in this mas’alah."

2. Selling a Shawl Embroidered with
Silver Beads

As far as the mas’alah of selling a shawl embroidered with silver
beads (_z=ii _«Sv) is concerned, then all the Fugahaa agree that is
not permissible for one to sell such a shawl to a man whom one
knows will wear it, as it is not permissible for males to wear silver
and gold jewellery (apart from a silver ring).
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The Fugahaa clearly state that the basis of the impermissibility of
selling the shawl is that one will be aiding in sin. This is the verdict
of Imaam Abu Hanifah and his two students, Imaam Abu Yusuf and
Imaam Muhammad 2. "

3. Selling Grape Juice

The Fugahaa have mentioned that it is not permissible for one to
sell grape juice to a person who one knows will use it to make

khamr.

It should be borne in mind that in this mas’alah, there is no
difference in the ruling whether one sells the grape juice to a zimmi
or a Muslim.

8- -

Allaamah Tahtaawi iz explains that since the kuffaar are
mukhaatab with the usool and furoo’ of deen, the impermissibility
will also apply to them, just as it applies to Muslims.

Hence, it will not be permissible for a Muslim to sell grape juice to
them when he knows that they will use it to make khamr, just as it

is not permissible in the case of a muslim.

Allaamah Haskafi &iz; quoted Qadhi Khaan i3z as mentioning
that there is consensus in this mas’alah between Imaam Abu
Hanifah and his two students, Imaam Abu Yusuf and Imaam
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Muhammad %3z, regarding it being impermissible, and the
reason for the impermissibility is that one will be aiding in sin.

Note: In regards to the mas’alah of selling grape juice to a zimmi,
some Hanafi kitaabs say that it is permissible and others say that it
is not permissible. Allaamah Qadhi Khaan 5iiiz; explained that this
difference is based on the difference between both groups of Ulama
as to whether the kuffaar are mukhaatab with furoo’ or not. Those
who issued the verdict of permissibility based their view upon the
qawl that the kuffaar are not mukhaatab with the furoo’ of deen,
rather they are only mukhaatab with the usool of deen.

However, the preferred opinion in the Hanafi mazhab is that the
kuffaar are mukhaatab with the usool and furoo’ of deen and
therefore it will not be permissible for a Muslim to sell grape juice
to them, (just as it is not permissible for him to sell grape juice to a
Muslim) when he knows that their intention for purchasing it is to

make wine out of it.'®
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4. Selling an Amrad Slave Boy

In the mas’alah of selling a slave boy who is a young lad (2.<)) to a
person who one knows intends to commit haraam with him, the
Fugahaa mentioned that it is not permissible for one sell the slave
to him.

This is the verdict of Imaam Abu Hanifah £Wiz and his two

S -

students, Imaam Abu Yusuf and Imaam Muhammad %.3%5.

This being the verdict of all the three imams is understood from the
fact that the Fuqahaa did not mention any ikhtilaaf in this
mas’alah.

It should be known that the author of Nihaayah and the author of
Kifaayah regarded the sale of a young slave boy (to a person who
one knows is purchasing the boy to commit sin with him) to be
permissible. They based their view upon the ibaarat of Mabsoot
Sarakhsi, which mentions that the sale to such a person is
permissible.
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However, our response to this is that if one has to view the ibaarat
of Mabsoot in context, he will understand that Mabsoot had
regarded the sale of an amrad as permissible in the situation where
one did not have knowledge of the wrong intention of the
purchaser.

This can be easily understood from the fact that the author of
Mabsoot likened the mas’alah of selling a slave boy to the previous
mentioned mas’alah, and in the previous mentioned mas’alah, the
gaid (condition) of one not knowing the intention of the purchaser
was mentioned.

Therefore, one concludes that if the seller knows the wrong
intention of the purchaser, it will not be permissible, and there is no
difference between Mabsoot and all the other kitaabs which we
have quoted above. "
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Note: Most of the Fighi Hanafi Kitaabs have explained that in the
case where one has knowledge that the purchaser’s intention for
purchasing the slave boy is to commit haraam with him, it will be
makrooh-e-tahrimi to sell the slave boy to such a person.

However, the apparent ibaarat of Tabyeen-ul-Haqaa’iq shows that
the sale is permissible. One tatbeeq (reconciliation) that can be
given for the ibaarat of Tabyeen is that it refers to the situation
where one did not have knowledge of the intention of the
purchaser. In this way, there will be no contradiction between the
ibaarat of Tabyeen and all the other kitaabs.

8- -

However, Allaamah Shaami {25 has given preference to the
mutlaq ibaarat of Tabyeen and made ta'weel (gave an
interpretation) for the ibaarat of all other kitaabs. He said that
those kitaabs which mention that selling a slave boy to a person
who one knows that he intends to commit sin with him is Makrooh
- this refers to Makrooh-e-Tanzeehi, whereas those kitaabs that said
that it is not Makrooh - they are referring to it not being Makrooh-
e-Tahreemi.

However, this tatbeeq (reconciliation) of Allaamah Shaami iz is

not correct for three reasons:

1. It goes against the other masaa’il which have been
mentioned thus far regarding I'aanat alal-Ma’siyat, and in all
these masaa’il, the verdict of Imaam Abu Hanifah &ii%; is
that it is Makrooh-e-Tahreemi.



2. It also goes against the qai’dah of the Fuqahaa that when
mutlaq karaahat is mentioned, it refers to Makrooh-e-
Tahreemi.

3. There is a mas’alah mentioned in Shaami that if a Muslim
appoints a kaafir as his wakeel to sell khamr or khinzeer on
his behalf, then according to Imaam Abu Hanifah iz,
though the sale will be valid, but it will be Makrooh-e-
Tahreemi for one to do so. Hence, we see that Imaam Abu
Hanifah {13 ruling something as valid does not mean that
it is permissible according to him, but rather, he regarded it
to be Makrooh-e-Tahreemi. This verdict of Imaam Abu
Hanifah iz in this mas’alah makes it abundantly clear
that the karaahat in these types of masaa’il is not Karaahat-

e-Tanzeehi, but Karaahat-e-Tahreemi.

In this mas’alah (of a Muslim appointing a kaafir as his wakeel to
sell khamr or khinzeer), the verdict of Imaam Abu Yusuf and Imaam

(s

Muhammad %4325 is that the sale will not be valid."
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What is the Verdict of Imaam Abu Hanifah &5z

regarding Leasing one’s Premises to a Bank, Liquor
Store or Church?

In the mas’alah of hiring out one’s premises in the sawaad (villages
occupied by the ahluz zimmah) to a zimmi who is going to use it as a
church or is going to use it to sell khamr, the Fuqahaa have also
mentioned ikhtilaaf between Imaam Abu Hanifah and his two
students (i.e. according to Imaam Abu Hanifah &%, it is
permissible, and according to his two students, it is not

permissible).

It should be borne in mind that in this mas’lah, Imaam Abu
Hanifah’s 14z verdict of permissibility is not general, rather he
makes a difference between the sawaad (the villages which are
predominantly occupied by the zimmis) and the Muslim towns.

In regard to the sawaad, the Fugahaa mention that the verdict of
Imaam Abu Hanifah 4% is that it is permissible for a Muslim to
hire out his premises to a zimmi for the purpose of using it as a
church, as this will not oppose the Sha’aa’ir (salient symbols) of

Islam.

However, in regard to the Muslim towns, the Fugahaa mention that

the verdict of Imaam Abu Hanifah 4% is that it is not permissible
as it will be going against the Sha’aa’ir of Islam."”
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Similarly, in the mas’alah of a zimmi hiring a Muslim to transport
khamr, the Fugahaa have mentioned an ikhtilaaf between Imaam
Abu Hanifah %5 and his two students (i.e. according to Imaam
Abu Hanifah &§i%5, it is permissible, and according to his two
students, it is not permissible).

There are three questions that arise at this juncture.

A

1. The first question is, “Why did Imaam Abu Hanifah $iiz5
allow a Muslim to transport khamr?”

2. The second question is, “Why did Imaam Abu Hanifah i3z
allow a Muslim to hire out his premises to a non-muslim for
the purpose of using it as a church in the sawaad, and not in

the Muslim towns?”

Response to the First Question - Why did Imaam
Abu Hanifah £{iz5; allow a Muslim to transport
khamr?

The answer to the first question is that this verdict of Imaam Abu
Hanifah was in the case where one did not have knowledge of the
intention of the hirer. Since it is possible that one is being hired to
dispose of the wine or to make it into vinegar, it will be permissible
for one to carry the wine for a wage. However, if one knows the
intention of the hirer, that he wishes to drink the wine or sell it to
someone who wishes to drink it, then it will not be permissible
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according to Imaam Abu Hanifah {3z, This answer is given by
Allaamah Sarakhsi and Allaamah Kaasaani 2i5z;.

Response to the Second Question - Why did Imaam
Abu Hanifah allow a Muslim to hire out his premises
to a non-muslim for the purpose of using it as a
church in the sawaad and not in the Muslim towns?

The answer to the second question is that this verdict of Imaam Abu
Hanifah 4% is in the case where one did not have knowledge of
the intention of the hirer, that he wishes to use the premises for a
church. In such a situation, Imaam Abu Hanifah i3z allows a
Muslim to lease out his premises to a zimmi in the sawaad.
However, if one knew his intention, then it will not be permissible
according to Imaam Abu Hanifah £i%5;. This answer has been given
by Allaamah Sarakhsi £ii3z5 in Mabsoot and by Allaamah Kaasaani

\,/ ~

in Badaai’.

Is the Verdict of Imaam Abu Hanifah 5%z General
or is it Restricted to the Case where One does not
know the Intention of the Hirer that he wishes to
use the Premises for a Church, Liquor Store or
Bank?

Vs s- -

According to Allaamah Sarakhsi &3z and Allaamah Kaasaani 413z,
the verdict of Imaam Abu Hanifah iz regarding the
permissibility of leasing one’s premises to the zimmis in the sawaad
is restricted to the case where one does not know the intention of
the hirer. If he knows that the hirer wants the premises for a



church, liquor store etc, then it will not be permissible - even in the
sawaad.

However, according to other Fugahaa, the verdict of Imaam Abu
Hanifah :40iz; is general i.e. it is permissible to hire out one’s
premises to a zimmi in the sawaad, whether one knows that he is
hiring the premises for a church or a liquor store, or one does not
know. In both cases, it will be permissible according to Imaam Abu
Hanifah {4z, The apparent fighi ibaaraat seem to be supporting
this second view.”
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Why did Imaam Abu Hanifah {2 make a

difference between the Islamic towns and Villages
thereby Allowing a Muslim to lease his premises for
a Church in the villages?

8- -

The reason why Imaam Abu Hanifah iz made a difference
between the Islamic towns and villages in this case is that in the
Islamic towns, the Sha’aa’ir of Islam are found. Therefore, allowing
the zimmis to open liquor stores or churches in these towns will
clash with the Sha’aair of Islam.

As for allowing them to open liquor stores and churches in the
villages which are predominantly occupied by the kuffaar, then
since this will not clash with the Sha’aair of Islam, it will be
permissible.

Though one might argue that in giving the zimmis permission in
the villages, one will be aiding them in sin (and for this reason,
Imaam Abu Hanifah’s two students, as well as Imaam Shaafi’ee,
Imaam Maalik and Imaam Ahmed %25 all do not allow it), our
answer is that when Shari’ah has allowed them to reside in Daarul
Islam, have churches and continue to follow their religions, and
Shari’ah did not command us to break down their churches or stop
them from practicing their religion or from consuming wine and
swine, then they should be allowed to practice their deen and carry

out their religious practices.
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However, we should ensure that they do these practices far away
from the Muslim towns and cities so that there is no clash with the
Sha’aair of Islam. Therefore, they will be allowed to practice their

deen in the villages that are predominantly inhabited by Zimmis.

Nevertheless, in today’s times, since the whole world is operating
through the kuffaar systems and there is no land that is being run
on the system of Daarul Islam in the true sense of the word, and
everywhere we go, we find that there is a clash between the
Sha’aair of Islam and the ways of the kuffaar, the Ulama mention
that in today’s times, even according to Imaam Abu Hanifah iz,
hiring out one’s premises to the kuffaar for these purposes will not
be permissible. It is for this reason that Saahib-e-Hidaayah also
mentioned that when the Sha’aair of deen are now found in the
sawaad, then according to Imaam Abu Hanifah iz, hiring out
one’s premises to the kuffaar for this purpose will not be
permissible in the sawaad as well, as this will oppose the Sha’aair of

Islam.”

One should ponder over the fact that in the Fighi Kitaabs,
permission has been granted to carry out riba transactions in
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Daarul Harb. However, the Ulama say that in today’s times, it will
not be permissible as there is no Daarul Islam found (in the true
sense of the word) anywhere in the world, as the whole world is
currently operating on the kuffaar systems. Therefore, the Fatwa
regarding riba in Daarul Harb will be passed according to the

8- -

verdict of Imaam Abu Yusuf &4z, which is also the verdict of

S -

Imaam Maalik, Imaam Shaafi’ and Imaam Ahmad &i.=.

When all the countries of the world are following the kuffaar
systems of riba, if permission is given based on the verdict of Imaam

Abu Hanifah 05z and Imaam Muhammad 05z, that dealing in
riba in Daarul Harb is permissible, then what will be left of Islam?*
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It is for this reason that when Mufti Mahmoodul Hasan Gangohi
%5 was asked regarding riba in India (which is Daarul Harb),
Hazrat mentioned that it is not permissible, as all the nusoos of the
Quraan and Ahaadith that prohibit dealing in riba are general and
are not restricted to any place (i.e. the prohibition of dealing in
interest applies in Daarul Islam and Daarul Harb equally).

8- -

Below is the Fatwa of Mufti Mahmoodul Hasan Gangohi £i3z5:
Ribaa in Daarul Harb
Question:

Is India regarded as Daarul Harb? What are the conditions for a land
to be regarded as Daarul Harb? Is it permissible to take interest in
Daarul Harb?

Answer:

Daarul Harb refers to that land whose rule is not under the Muslims.
Taking this into consideration, India is a Daarul Harb.

Taking interest is haraam. The impermissibility of taking interest is
found in the nass-e-qat’ee (Allah 13 says in the Qur’aan Majeed)
- “sll any” (Allah 3%525% had made riba haraam). In this verse,
there is no restriction of any place (hence, the impermissibility of
riba is general and applies to all places, whether Daarul Islam and
Daarul Harb).

(Fataawa Mahmoodiyah 24/377)



A question was sent to Hazrat Mufti Ebrahim Salejee Saheb (Muddazilluhu)
with regard to interest. Hazrat Mufti Saheb’s fatwa is reproduced
hereunder for the general benefit of the readers.

HOW DO YOU LIVE IN THE
UK WITHOUT
PARTICIPATING IN
INTEREST?

Q My question pertains to interest which I know is forbidden in
Islam and is seen as a great sin. But in the UK, through mortgages,
insurances, etc., it seems virtually impossible to avoid riba/interest.
I have looked into Islamic banking in the UK but I see it to be an
awful alternative as it still essentially charges riba but with some
clever play on words and has been dismissed by the consensus of
scholars. So, my question is: how do you live in the UK without
participating in interest as I am struggling to see alternatives?

\.Lmo/\ Jule

A: The prohibition of interest is clearly and explicitly mentioned in
the Noble Qur’aan. Allah &35 states: “And Allah has permitted

sale and prohibited riba - interest.””
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On the Day of Qiyaamah, the one who consumed interest will wake
up in such a state of bewilderment and shock that it will seem as if
he has been affected by the evil touch of Shaitaan. Allah (G355
speaks of this in another aayah: “Those who consumed interest will
rise [on the Day of Qiyaamah] like the one who has been afflicted by

the evil touch of Shaitaan.”*

In yet another aayah, Allah Q&35 sounds an extremely severe
warning to those who deal in interest despite understanding its evil
and prohibition. Allah 15355 says: “If you do not do so [desist from
dealing in interest] then be prepared to wage war against Allah and
His Rasul dssafeifie.™

In Surah Aal-e-Imraan, Allah (3% has sounded another warning.
Allah 1&3% says: “O you who believe, do not consume interest
multiplied manifold and fear Allah so that you be successful. And
fear the fire (of Jahannum) which has been prepared for the

disbelievers.”*

8- -

Commenting on this aayah, Imaam Abu Hanifah iz said: “This is
the most fearsome aayah in the entire Qur’aan Shareef, for Allah
has warned the believers of the fire of Jahannum, which has been
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prepared for the disbelievers, if they do not refrain from the

haraam of interest.””

Nabi 555l has also sounded stern warnings against those who

consume riba.

Hazrat Abdullah bin Hanzalah 2dis reported that Rasulullah
14kl said: “Consuming one dirham of riba knowingly is worse

than committing zina thirty-six times.”*

In another Hadith, Nabi Jz.&4{iz is reported to have mentioned:
“The fire of Jahannum is more deserving for the one who nourished
his body with haraam (riba).”*

Hazrat Jaabir 2e&is; reported that Rasulullah Z Josakdile cursed the

one who consumes interest, pays interest, the scribe of the interest-

bearing deal and the witness to such a deal.”*®

Interest outwardly seems to be a means of increase in wealth, yet in

reality is a means of decrease. Nabi dz. £l said: “No matter how

much the interest may be, it will result in decrease (of wealth).””'
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The prohibition and severity of interest understood from the above-
mentioned Aayaat and Ahaadith will undoubtedly appeal and strike
sense into any understanding and intelligent individual.

When the prohibition of riba (interest) was revealed, the general
Muslim public were undergoing constraints far worse than those
which the present-day Muslims face. For months on end, not even a
fire could be lit in the houses of many. Stones had to be tied on their
bellies to fight the pangs of starvation and hunger. They did not
have sufficient clothing to cover their entire bodies. Nights would
be spent in darkness, for a lamp could not be lit to provide light.
Their infant children would constantly cry out of hunger. Nabi
Iz himself had to give his armour which he used in jihaad as
collateral for the grains that he purchased from a Jew in order to
provide for the needs of his blessed wives, and in this very
condition did he leave this world.

The greatest solution to the present economic crisis is to inculcate
contentment in our lives. Despite the severe constraints that the
Muslims were facing during the era of Rasulullah JZ5.&5{e, Allah
JG53E commanded Nabi J.&i{le not to cast his gaze at the
worldly riches of the kuffaar.

Involving oneself in interest will bring no benefit to an individual.
In fact, it will be a means of loss and detriment, as is understood
from the aforementioned Hadith wherein Rasulullah J&5.&4{le said:
“No matter how much the interest may be, it will eventually
decrease (and result in loss).”



In another Aayah of the Qur’aan, Allah (&35 speaks of the evil
worldly consequence of interest, saying: “Allah (&35 obliterates

riba.”**

Hence, a Muslim should totally refrain from dealing in interest.
Muslims can never progress by means of something which Allah
A53E has explicitly prohibited, nor can it ever be a solution to
their problems and constraints.

Adopting the ways of the kuffaar will in no way bring a person
anywhere close to success.

Nabi ds.ifle never worried about his ummah having to face
poverty and financial constraints, for their purpose of life is
something much greater and nobler than merely amassing worldly
riches and enjoying a luxurious life. Their purpose is pleasing Allah
A&53E and earning maximum rewards for the hereafter.

In one Hadith, Rasulullah 5.5 mentioned: “I do not fear faqr
(poverty) befalling you, but I fear that the world will be spread out
before you, as it was spread out before those who preceded you.
Then you will compete with one another in amassing its riches, as
they had competed, eventually leading to your destruction and

ruin, as it had destroyed them.”*
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Hazrat Ibnu Abbaas &zgiz; reported that Rasulullah .84l said:
“Whoever suffers from hunger or want and he conceals his need,
Allah &35 takes the responsibility of sustaining him with halaal

sustenance for a whole year.”

In such times of constraints and hardship, a mu’min should turn his
focus and attention to Allah &35, for it is only Allah’s 025G
assistance that can rope a person out of the predicament that he is

facing.

Further, one should live within his means and budget his spending.
If one is really in debts, then he should request his creditors to
grant him some leniency and respite. (Extracted from Fatawaa
Mahmoodiyyah, 24/349-365)

We make dua that Allah &35 guides the ummah towards earning
halaal, emulating the Sunnah of Rasulullah JZ.£4{le and refraining
from any involvement in riba (interest).

Answered by:
Mufti Zakaria Makada
Checked & Approved:

Mufti Ebrahim Salejee (Isipingo Beach)
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