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Foreword - Hazrat Moulana
Yusuf Motala & dzi~

Assalamu alaikum wa rahmatullahi wa barakaatuh

Masha Allah, upon the instruction of Hazrat Mufti Ebrahim Salejee
Saheb (Mudda Zilluhumul Aali), you (Mufti Zakaria Makada) have
prepared a splendid treatise on the topic of the 80 Durood that is to
be recited after the Asr salaah on Friday. May Allah Ta’ala allow
Mufti Saheb’s shadow (of guidance) to endure for a long time and
may He grant the students, teachers and associates of Madrasah
Ta’leemuddeen the ability to derive benefit.

Undoubtedly, a great need of the time is to periodically clarify
and eliminate the doubts that are casted against the truth. This is a
major responsibility of the Ulama-e-Kiraam. May Allah Ta’ala
spread the blessings of Madrasah Ta’leemuddeen far and wide.

Hazrat Shaikh (Nawwarallahu Marqadahu) wrote a separate
book regarding his various compilations. Hazrat had published all
the answers that he had written in response to the objections that
were raised and brought to his attention verbally or through
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correspondence regarding the Ahaadith he had quoted in his
kitaabs.

Hence, Hazrat did not leave behind any chance for us to fall into
doubt. But what can we do? We are living in an era of fitnah (trial
and vice). The proponents of vice are making strategic efforts to
hinder the spreading of the truth. May Allah Ta’ala cause them to
fail in every way.

May your efforts be successful and may Allah Ta’ala reward our
Akaabir (pious predecessors) limitlessly on our behalf, for they have
left us on a path that is filled with light and blessings. May He allow
us to appreciate the efforts of these great luminaries and may He
create within us the ability to understand these elders and their
books, and also read them.

I request duas from Mufti Ebrahim Salejee Saheb, the asaatizah
and trustees of the madrasah.

Assalaamu alaikum



Preface

Reciting Durood upon Rasulullah Jz5.&4{le is regarded as being
among the greatest ibaadaat in Deen through which one may
acquire the divine love of Allah Ta’ala and the special closeness of
His beloved Rasulullah J5aEid{le. Rasulullah J5aEdie said,
“Indeed, the people who will be closest to me on the day of
Qiyaamah will be those who used to recite the most Durood upon
me in the world.”!

In his mubaarak Ahaadith, Rasulullah Jz4£4{> has encouraged
his Ummah to recite abundant Durood upon him and he has
explained that through reciting Durood, they will receive great
virtues and blessings from Allah Ta’ala. When encouraging the
Ummah to recite Durood, Rasulullah JZ.&4{ie placed more
emphasis on the mubaarak day of Jumu’ah, and exhorted us to
recite extra Durood on this day compared to other days. Hence,
extra virtues, blessings and rewards have been promised for the one
who recites Durood upon Rasulullah Jz5.E4fle on the mubaarak
day of Jumu’ah.

It has been the practice of many Akaabir and pious elders to
recite the eighty Durood after Asr on Friday. This practice was
always understood to have been based upon the Hadith of Hazrat
Abu Hurairah #ediz; wherein he had reported that Rasulullah

144> had said, “The one who performs Asr Salaah on Friday
and thereafter recites eighty times before standing up from his
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place Ll Loy T ey o3 ) ee e Lo U, eighty years of sins are
forgiven for him and eighty years of (nafl) ibaadat are written for
him”. However, there has lately been some discussion among the
Ulama regarding whether this practice is established and whether
this Durood should be recited.

During the last Ramadhaan, 1438 A.H., my respected shaikh and
ustaaz, Hazrat Mufti Ebrahim Salejee, instructed me to prepare a
treatise on this issue. It was on account of the instruction of my
shaikh that this kitaab has been prepared. At the end of the kitaab,
we have mentioned some of the great Ulama and luminaries of this
era as well as the luminaries of the recent and distant past who
have approved of this practice.

We make dua to Allah Ta’ala to accept this humble effort and
make it a means of us being blessed with the intercession of
Rasulullah 1z4&4{le and with his mubaarak company in the
Hereafter.

(Mufti) Zakaria Makada



Introduction

The Divine System of Almighty Allah
Ta’ala

Since time immemorial, it has always been the divine system of
Almighty Allah Ta’ala that He sent down Kitaabullah (the divine
heavenly Books) together with Rijaalullah (the Ambiyaa El.¢).
There has never been a period witnessed in the history of humanity
wherein Allah Ta’ala revealed a kitaab to a nation without sending a
Nabi to them.

The mission of the Ambiyaa $Zl.¢ was to explain the correct
application of the kitaab of Allah Ta’ala to the people and show
them how to live their lives in accordance to its dictates.

Since there is no Rasul or Nabi to come with a new Shariah after
the advent of Islam (as Rasulullah JZ5:&40 is the last and final
messenger of Allah Ta’ala and the seal of all prophets), Allah Ta’ala
has conferred a special honour upon this Ummah by making each
Ummati a trustee of this Deen. On the day of Qiyaamah, each
Ummati will be questioned regarding whether or not he had
protected and safeguarded this great, divine trust of Deen according
to his capacity and capability. In addition to this honour, Allah
Ta’ala has favoured the Ulama of this Ummah by making them the
true heirs and vicegerents of Rasulullah Jz5.&5{ie in preserving his
Deen and his mubaarak Sunnah. Rasulullah 4 £4{iz is reported to
have said:



Y;L:.,jf}ﬂ Rj)j Lol

The Ulama are the heirs of the Ambiyaa 2.l

Hence, in this day and age, if the Ulama of the Ummah uphold the
Deen of Allah Ta’ala and preserve the mubaarak Sunnah of
Rasulullah J%5.4fle in the true sense of the word, they will be
truly worthy and deserving of the title “true heirs and vicegerents
of Rasulullah J. ke,

”

The Difference between the Ambiyaa
Millgde and the Ulama

As far as the Ambiyaa §E).¢€ are concerned, they are an exclusive
class of Allah Ta’ala’s servants who are sinless. They received divine
revelation and never disobeyed Allah Ta’ala for even a moment in
their entire lives. They fulfilled every command of Allah Ta’ala in
the manner they were commanded. There was always total
conformity witnessed between the Book of Allah Ta’ala and the
actions of the Ambiyaa ®El.gf. In essence, the Ambiyaa Pl
were the fountainheads of guidance (hidaayat) in the world.
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As far as the Ulama are concerned, they neither receive divine
revelation nor are they sinless. Therefore, they cannot be equated
to the Ambiyaa SZN.g€. Rather, they will only be followed as long
as their actions conform to the Shariah (the Book of Allah Ta’ala
and the Sunnah of Rasulullah J54%42). In the case where there is
a contradiction between their actions and the Shariah, they will not
be followed. Instead, the Shariah will be given preference over
them.

Hence, we understand that the Ulama of the Ummah are not
regarded as independent sources of guidance (hidaayat), as is the
position of the Ambiyaa ®Elgk. Rather, they will only be
considered as guides so long as they continue to follow the Book of
Allah Ta’ala and the mubaarak Sunnah of Rasulullah 1.4,

On the converse, if they give the Ummah commands and
instructions that are against the Book of Allah Ta’ala and the
Sunnah of Rasulullah Jz.E4{iz, they will not be obeyed.

The Chosen Servants of Allah Ta’ala

It is the divine system of Almighty Allah Ta’ala that Deen will have
to be learnt and acquired from those who have been blessed with
Deen. For this purpose, one will have to search for the chosen
servants of Allah Ta’ala whom Allah Ta’ala has divinely selected and
appointed as the true bearers of His Deen.

In the process of acquiring Deen from the chosen servants of
Allah Ta’ala, it is insufficient for one to suffice on merely studying
the words of the Quraan Majeed and Hadith. Rather, one will also
have to learn the practical application from them in the spirit of the
Sunnah. Since this is not possible without remaining in the
company of the pious, chosen servants of Allah Ta’ala for some



while, Allah Ta’ala has commanded us in the Quran Majeed to
constantly remain with the pious. Allah Ta’ala says:

CR3oal Rl 3 a1, 24l 6ol GG

0 you who believe! Fear Allah and remain with the truthful servants (i.e.
the pious servants, those who are truthful in word and deed). (Surah
Tawbah verse 119)

Similarly, we see that the Sahaabah &2z, through remaining in
the mubaarak company of Rasulullah 4z54€4{i> and acquiring Deen
from his mubaarak heart, earned the esteemed title of ‘Sahaabah’
(the illustrious companions of Rasulullah JzsaE4i{iz).

By closely studying and examining the chain through which
Deen has reached us, one will realize that just as Deen was conveyed
through words and actions, it was also conveyed in spirit from
heart to heart. The Sahaabah #cfiz; acquired Deen from the
mubaarak heart of Rasulullah 15.&4{ie, and the Taabi'een s
from the mubaarak hearts of the Sahaabah #zdiz;, and this
continued from generation to generation until Deen has finally
reached us today.

Seeking Guidance from Allah Ta’ala

Allah Ta’ala has commanded us in the Quraan Majeed, in Surah
Faatihah, to seek guidance from Him in the following words:

rele EaaiigndiBie aatedi Bica bud)
“Guide us to the Straight Path, the path of those whom You have
favoured.” (Surah Faatihah verse 5-6)

In this verse, Allah Ta’ala has outlined the Straight Path to be the
path adopted by His special and chosen servants whom He has
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favoured. In Surah Nisaa, Allah Ta’ala has further elucidated who
these chosen servants are. Allah Ta’ala says:

PR
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Those who obey Allah and the messenger, then they are the ones who (in

the hereafter) will be in the company of those whom Allah has favoured,

from the prophets, the Siddeeqeen, the Shuhadaa and the pious. (Surah
Nisaa verse 69)

However, the crucial question that arises at this juncture is, “Why
did Allah Ta’ala not command us to adopt the path of the Quraan
Majeed or the path of the Sunnah, whereas these two are the
primary sources of guidance?” The answer to this critical question
is that if each person was to refer directly to the Quran Majeed and
the Hadith and try to reach his own conclusions based on his own
intellect, Deen would no longer be preserved in the way Rasulullah
1584l had conveyed it to us.

Rather, it would become a mixture of acts of worship diluted
with man’s whims and fancies, thus leading to the destruction and
ruin of Deen. Hence, for the protection and preservation of Deen till
the day of Qiyaamah, Allah Ta’ala has commanded that the path of
His chosen and rightly guided servants be adopted, as they are the
ones who have truly understood the Quraan Majeed and the

Sunnah.

Demise of the Rightly Guided Ulama

We have understood from the above that Deen is acquired from the

hearts of the chosen servants of Allah Ta’ala. Hence, the Hadith

explains that among the signs of Qiyaamabh is that Allah Ta’ala will
9



take the knowledge of Deen away through the rightly guided Ulama
passing away.
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Hazrat Urwah {4z mentioned: Hazrat Abdullah bin Amr %24z, once
came to us with the intention of performing Hajj. At that time, I heard him
narrate that Rasulullah Jz5.55{(e said, “Indeed Allah Ta’ala will not take
the knowledge of Deen away all at once after giving it to you. Rather, he will
take it away from the people (gradually) through the Ulama passing away

with their knowledge. Thereafter, ignorant people will remain. Questions
pertaining to Deen will be posed to them and they will answer based on
their own, personal opinions (without the knowledge of Deen). Hence, they
themselves will be astray and they will lead others astray.”

If one has to ponder and reflect over this Hadith, he will wonder
how the knowledge of Deen will be raised through the passing away
of the Ulama, whereas from the era of Rasulullah Jz. &5 till this
age, the knowledge of Deen remains preserved in the books of Deen.
The Quran Majeed and Hadith exists in our midst, as it existed
during the eras of the Sahaabah #c4is, the Taabi’een 425 and the
centuries that followed. In fact, in today’s times, the various
mediums of communication (e.g. books, cds, apps, websites, etc.)
through which one has instant and easy access to volumes of
knowledge never previously existed in the history of Islam. The
commentaries on the Quraan Majeed, Tafseer and Hadith that are
found today never existed prior to this in the annals of Islam. What
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was then meant when Rasulullah Jz5.€45{(% said that the knowledge
of Deen will be raised through the death of the Ulama?

Answer to the Question

As we have comprehended from the above, the knowledge of Deen
is in actual fact the true understanding of Deen. This is not confined
to the words of the Quraan Majeed and Hadith, but also includes the
practical application of Deen and the spirit of Deen, and this is
something which is connected to the hearts of the Ulama and the
chosen servants of Allah Ta’ala. With the passing away of the
Ulama, the true understanding of Deen, the Quraan Majeed and the
Sunnah will be lifted. *

* Apart from the knowledge of Deen being raised through the passing away of the
Ulama, the Hadith also pre-warns us that before Qiyaamah a time will appear,
wherein the noor of imaan within the hearts of people will gradually be lifted. This
gradual diminishing of noor from the heart will occur as a result of excessive
sinning and openly flouting the commands of Shariah. It is through the blessing of
this noor that one is able to understand the Quraan Majeed and the Hadith. When
this noor will be raised, people will no longer be able to understand Deen and
thereby find guidance. One can well imagine how challenging it will be for those
who will witness such trying times in the Ummah. When a person is faced with a
problem, then he adopts one of two ways to eradicate the problem. The first way is
that he tries to solve the problem by himself. If he sees himself incapable of
solving the problem, then he seeks assistance and guidance from someone else
whom he sees qualified and capable. In the case where he himself is incapable of
solving his own problem and nor can he find any learned, qualified aalim who can
help him to alleviate the problem, then undoubtedly such a situation is extremely
complex and complicated.

The outcome of such crucial and trying times will be that people’s focus will
turn from Deen towards the material things of the world. Deen will lose its
importance and become secondary in the lives of the Ummah. Whenever
misunderstandings and problems will arise among people in their worldly dealings
and other interactions, they will struggle to find closure to their problems due to
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the lack of Deeni knowledge and failing to find suitable people to whom they can
refer for Deeni guidance.

Hazrat Huzaifah L5 is reported to have said:
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“Rasulullah 7544\ mentioned two Ahaadith to us; I have witnessed the first
(materialize), and I am still waiting to witness the second (occur). Rasulullah 354
informed us that amaanah (honesty and the commitment in the heart to fulfill the
obligations of Deen) would descend into the recesses of the hearts of men. Thereafter,
(through the light of that commitment) they would understand the Quraan Majeed and the
Sunnah. Rasulullah <. thereafter mentioned to us the amaanah being raised (from
the hearts of men). Rasulullah f@gc;éi«isﬁfo said, ‘A man will sleep just once, and some portion
of the amaanah will be snatched from his heart (on account of the sins he commits during
his life. Through this Amaanah being taken away from him he will no longer be able to
understand Deen. This will result in him not fulfilling the rights of Allah Ta’ala and the
rights of the servants of Allah Ta’ala). The effect (after the amaanah will be snatched from
his heart will be resembled to the surface of the skin that has been injured. At the beginning
it will be like a small bruise on the skin of a person. Thereafter, he will sleep once more, and a
further portion of amaanah will be snatched (on account of the sins he commits during his
life). The effect (of the amaanah being snatched from the heart) will now remain like a
blister on the skin of a person, like (the effect of) a coal that you roll onto your foot, which
then causes the foot to be blistered. You then see your foot to be big and swollen, whereas
there is nothing within it (this example of the bruise and blister signifies the noor of imaan
leaving the heart of a person due to sinning. This noor is then replaced by darkness. Just as
unblemished and clear skin, after being injured, bears the mark of a dark bruise, and then if
injured further by being burned, progresses to the level of a dark, swollen blister, outwardly
seeming to have something significant inside whereas nothing remains within it but pus,
similarly when the light of imaan gradually continues to leave the heart, it is replaced by
darkness that progressively increases. This, in turn, causes him to move off the path of
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guidance. In this manner, just as the damage in the case of the blister is greater than in the
case of the bruise and it takes longer to recover, accordingly the effect caused through the
amaanah going away in the second case is greater and it will be more difficult to recover
from the problem). People will wake up in the morning dealing among themselves, yet they
will not uphold the amaanah (honesty in dealings and fulfilling the rights they owe to Allah
Ta’ala and the servants of Allah Ta’ala). At that time, it will be said, ‘In such-and-such tribe
there is a man who possesses amaanah (true honesty)’, and it will be said regarding a
person, ‘How intelligent he is! How clever he is! How tough he is!’ whereas his heart will not
contain Imaan equivalent to a mustard seed. (Hazrat Hufazifah se&is; thereafter says)
There was once a time when I had no concern regarding whom I transacted with; if he was a
Muslim (and he was owing me something), then his commitment to Islam would compel him
to return my haqq to me, and if he was a Christian, then the governor of the land would
compel him to return my haqq to me. As for today, I am only willing to deal with so-and-so

(as I do not see amaanah and honesty among the people).”
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The Practice of Reciting
Eighty Durood after Asr on
Friday

Now that we have understood that it is necessary for Deen to be
acquired from the pious, chosen servants of Allah Ta’ala, who are
recognised and accepted as experts and authorities in their
respective fields of Deen, let us now come to the issue of reciting
eighty Durood after Asr on Friday.

The Hadith which establishes the practice of reciting eighty
Durood after Asr on Friday has been quoted by Allaamah Sakhaawi
iz, in his kitaab, w0 Js3. Allaamah Sakhaawi Wiz was a senior
ranking Muhaddith and an Imaam of the science of Jarah wat
Ta’'deel (i.e. having the ability to authenticate Ahaadith). Hence, we
thus understand that this Hadith is found in an authentic kitaab, J,a!
&), authored by an Imaam in the science of Hadith. However, the
question that arises is, “what is the source of this Hadith?”

We are all aware that every aspect related to Deen has to have a
source from which it is proven and established. If any practice is
not established from the authentic sources of Deen, it will not be
accepted. The various sources of Deen are the Quraan Majeed,
Hadith, the narrations of the Sahaabah #:fis; and the recognised
practices which existed in the khairul quroon (the first three

centuries of Islam viz. the era of the Sahaabah #2&i;, Taabi’een and

Tab-e-Taabi’een i.325).
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If any practice fails to be established from one of these
abovementioned sources, it will be ruled out as an innovation in
Deen. Hence, it is vitally important for us to ascertain whether this
practice is an innovation that has no basis in Deen or it is a practice
that is established in Deen and stems from one of the
aforementioned sources of Deen.’

* 1t is noteworthy to mention that though it is the primary purpose of this treatise
to objectively deal with the issue of reciting eighty Durood after Asr on Friday, it
also aims to explain, within the scope of the discussion, the principles that the
Fugaha and Muhadditheen have laid down in Deen which govern other similar
masaail and practices.

In fact, there is a dire need for these fundamental principles that govern each
department of Deen to be elucidated in order for one to fully understand the
Shar’ee limits and boundaries of each department of Deen. In this way, one will be
able to save himself from falling prey to the objections raised by the deviated sects
against the Ahlus Sunnah wal Jamaa’ah. Some deviated sects have taken their
shaikhs and so called ‘Ulama’ to be the standard in their religion. Hence, if their
shaikhs engage in any practice which is not permissible in Deen, they regard such a
practice to be part of Deen, even though it opposes the clear ruling of the Fuqaha.
This group has strayed to one extreme. On the other hand, we find other deviated
sects who deny the permissibility of following any mazhab of an Imaam or
following any expert in Deen. They demand to be shown clear Ahaadith for every
mas’alah explained by the Imaams of the mazaahib. Until and unless they
themselves do not find the proof from the Quraan Majeed or Hadith for the
verdicts of the Imaams, they refuse to accept it. Little do they understand that
their level of understanding cannot reach the level of ijtihaad that the Imaam has
been endowed with by Allah Ta’ala. Hence, this group has strayed to the other
extreme.

Therefore, it is necessary for us to understand and be able to differentiate
between the cases in which we are required to make tagleed and the cases in which
we are required to personally investigate. Likewise, it is necessary for us to
understand which personalities are worthy of being followed in Deen, and which
personalities are not worthy of being followed.
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Before directly addressing the issue of whether reciting eighty
Durood after Asr on Friday is established, we feel it appropriate to
first mention, as a prelude, some general Ahaadith which are
reported regarding the recitation of Durood on Friday, as this will
assist one to understand the issue in the correct perspective.

In this regard, it is incumbent that the standard be set from the beginning so
that it may serve as a means of guidance in not only this issue, but in other

situations as well.
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Virtues of Reciting Durood on
Friday

Hadith of Hazrat Aus bin Aus £24i5;
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Hazrat Aus bin Aus £e45; reports that Rasulullah Jz5: 45 said,

Certainly Friday is among the most virtuous of your days. On Friday,
Hazrat Aadam ¥2Nse was created, on Friday he passed away, on Friday
the trumpet will be blown, and on Friday the creation will fall unconscious.

Therefore, recite Durood abundantly upon me on Friday, for verily your

Durood are presented to me” The Sahaabah #2455, asked, “How will our

Durood be presented to you after your demise when your bones would have
decayed?” Rasulullah L« 4Gz replied, “Certainly Allah Ta'ala has
prohibited the earth from consuming the bodies of the Ambiyaa PE).¢le.”

VeV o8y sels f e
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Hadith of Hazrat Abu Dardaa %24
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Hazrat Abu Dardaa %25is; reports that Rasulullah 325.545{c said,

“Recite Durood abundantly upon me on Friday, for verily this is a blessed
day when the angels are present; and when anyone recites Durood upon

me, it reaches me as soon as he utters it.” Hazrat Abu Dardaa &edis; asked,
“And what about after your death?” Rasulullah Jzs4 £\ replied,
“Indeed Allah Ta’ala has prohibited the earth from consuming the bodies of

the Ambiyaa.”

Hadith of Hazrat Abu Umaamah #&4{s;
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Hazrat Abu Umaamah %¢iss, reports that Rasulullah Joseiifie said,
“Recite abundant Durood upon me every Friday, for certainly the Durood of

my Ummah are presented before me every Friday. The one who recites the
most Durood upon me will be the closest to me (on the Day of Qiyaamah).”

VAPV o3y dle ol
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Just as there are many Ahaadith reported regarding the special
virtues of reciting Durood on Friday, similarly there are many

Ahaadith reported regarding the special virtues of reciting eighty
Durood on Friday.
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Ahaadith Regarding the
Virtues of Reciting Eighty
Durood on Friday

Allaamah Sakhaawi £z has recorded some Ahaadith in his kitaab,
Jsi xad, which establish the virtues of reciting eighty Durood on
Friday. These Ahaadith are established and there is no contention
between the Ulama regarding the permissibility of practicing on
these Ahaadith. Below we will mention some of these Ahaadith:

Hadith of Hazrat Abu Hurairah £
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Hazrat Abu Hurairah iz, reports that Rasulullah Jaseife said, “The
recitation of Durood upon me is (for the reciter) a light on the pul-siraat
(the bridge across Jahannum), and whoever recites Durood on me eighty

times on Friday, for him eighty years of sins are forgiven.”

In this Hadith, we notice that no specific time on Friday has been
specified for reciting the Durood and nor has any specific Durood
been recorded.

Allaamah Sakhaawi #iiz; has established this Hadith from
various sources. Though the various chains that establish this

YaA~ @A—,J' J}Ai A
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Hadith are weak in their individual capacity, however when viewed
on a collective scale, each chain corroborates and supports the
other, thereby strengthening the Hadith and causing its status to
rise.

In Fazaail-e-Durood, Hazrat Shaikhul Hadith Moulana
Muhammad Zakariyya Khandelwi iz has mentioned the
following:

Allaamah Sakhaawi %3z quotes this Hadith in his book, J
&), from numerous sources, but the Ulama of Hadith consider
them to be weak. The author of It-haaf (a commentary of Thyaa-u-
Uloomiddeen) has also quoted this Hadith from several sources. It is
a principle of the Muhadditheen that a weak Hadith is acceptable
when it pertains to virtues, especially when reported through
numerous chains of transmission. It is most probably for this reason
that this Hadith of Hazrat Abu Hurairah £25is; has been classified as
sound (hasan) in Al-Jaamius Sagheer. Mulla Ali Qari iz has also
quoted this Hadith in his commentary of Al-Shifa, with reference to

Al-Jaamius Sagheer from Tabraani and Daaraqutni.

251, -
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Hazrat Anas &z, reports that Rasulullah Jz5:4 said, “Whoever
recites Durood on me eighty times on Friday, for him eighty years of sins
are forgiven”. Some of the Sahaabah #z&is; asked “O Rasulullah
Jsa4i{ie! How should we recite Durood on you?” Rasulullah Jcss e

replied, “Recite
I gy Sy e det Lo Lo il

And count this to be one Durood (that you have recited).” *°

If one examines this Hadith, one will find that it contains the aspect
of eighty years of sins being forgiven for the one who recites the
abovementioned Durood eighty times on Friday. Similarly, one will
notice that this Hadith is general and the Durood may be recited at
anytime on Friday. It is not confined to being recited after Asr
Salaah.

1 Allaamah Ibnul Jowzi £z has regarded this Hadith to be among the very weak
Ahaadith reported in this chapter. On the contrary, Allaamah Iraaqi {325 and Abu
Abdillah bin Nu'maan Zi%z; have both classified this Hadith as hasan (sound).
However, Allaamah Sakhaawi {5z has explained that the chain of this Hadith

requires further examination to determine its position.
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Is the Practice of Reciting
Eighty Durood after Asr on
Friday Established from the
Hadith?

From the abovementioned Ahaadith, we have learnt that great
virtues have been established for reciting Durood on Friday.
Similarly, we have seen that there are special virtues promised in
the Ahaadith for the one who recites eighty durood on Friday.
Though these Ahaadith are general, and hence, reciting eighty
Durood after Asr will come under its ambit, they will not be
sufficient to prove the establishment of this practice being confined
to the time after Asr. The reason for this is that confining any
practice to a specific time requires a separate, specific proof from
the Hadith. Hence, we observe that there are many established
practices and azkaar in Deen that are confined to specific times (e.g.
reciting the tasbeehaat after salaah, reciting the masnoon duas at
specified times and occasions, etc.) and these times have been
specified by the Ahaadith. If one has to confine any virtuous act
which is established in a general manner in the Ahaadith to any
specific time, it will not be correct. Consider the example of the

zikr:

5o 28 Jo ghg dadi B A S0 s Vaass Al Y A Y
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In regard to this zikr, the Hadith explains that the one who recites it
one hundred times during the day, he will receive the reward of
freeing ten slaves, one hundred good deeds will be recorded in his
book of deeds, one hundred sins will be forgiven, he will be blessed
with divine protection from Shaytaan for that day till the evening;
and he will receive such abundant reward that none from the
creation will come on the day of Qiyaamah with the amount of
reward that he will have except the one who recites it more (or the
one who has done an act which is greater)." If people have to begin
confining it to a specific time in the day e.g. reciting it after Zuhr, it
will not be correct. Hence, the following question arises: “Is there
any specific proof from the Hadith to establish that this eighty
Durood should be recited after Asr on Friday?”

The answer to this question is that just as there are general
Ahaadith which establish the virtues of reciting eighty Durood on
Friday, similarly there are certain Ahaadith which establish the
virtues of reciting eighty Durood after Asr on Friday. Below we will
mention these Ahaadith.

Ahaadith Establishing the Recitation of
Eighty Durood after Asr on Friday

The practice of reciting eighty Durood after Asr on Friday is
established from two Ahaadith. The first Hadith is reported from
Hazrat Abu Hurairah &4, and the second Hadith is reported from

Hazrat Sahl bin Abdillah. Below are the two Ahaadith.
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Hadith of Hazrat Abu Hurairah 28,
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Hazrat Abu Hurairah %255, reports that Rasulullah J25: 8> said, “The
one who performs Asr Salaah on Friday and thereafter recites eighty times
before standing up from his place vlws 4T Jey Y o ez Jo Lo voll
\ilus, eighty years of sins are forgiven for him and eighty years of (nafl)

ibaadat are written for him”

Hadith of Hazrat Sahl bin Abdillah

Allaamah Sakhaawi {525 has quoted the Hadith of Hazrat Sahl bin
Abdillah® from Allaamah Ibnu Bashkuwaal 203z,

Yaa e @“\:J‘ Jsal "
3 Note 1. There is some unclarity in regard to the narrator of this Hadith, Hazrat
Sahl bin Abdillah as to whether he was a Sahaabi, Taabi’ee or Tab-e-Taabi’ee. It is
possible that he was a Sahaabi, however since there is no mention of a Sahaabi by
this name in the books of Taarikh, this possibility seems to be weak. Some regard
him to be Sahl bin Abdillah Tustari, the Tab-e-Taabi’ee. Considering the possibility
of him being a Sahaabi, the Hadith will be a marfoo’ Hadith. On the other hand, if
he was a Taabi’ee or a Tab-e-Taabi’ee then the Hadith will be regarded as a mursal
or mu’dal Hadith. In both cases, the Hadith will be accepted (as mursal and mu’dal
Ahaadith can be used for proving virtuous deeds) and it will be considered as a
further support for the specific Hadith of Hazrat Abu Hurairah #:£%s which has
been mentioned above.
Note 2. As far as the addition that appears in the Hadith of Hazrat Abu Hurairah
%4l is concerned (ie. eighty years of nafl ibaadat will be recorded for the
reciter), some scholars feel that this addition opposes the other Ahaadith and
therefore is an extra factor that will discredit the reliability of the Hadith. However
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this is incorrect. This Hadith can be viewed from two different angles. The first is
that this Hadith is regarded as an independent Hadith and different to the other
Ahaadith which explain the virtue of reciting eighty Durood on Friday. The
wording found in the general Hadith of Hazrat Abu Hurairah 24z as well as the
other Ahaadith (4201 s ;5 Js $uah) are not found in this specific Hadith of Hazrat
Abu Hurairah £24f; which makes it different from them. Therefore, when this
Hadith is regarded as an independent Hadith, the portion regarding eighty years of
nafl ibaadat being recorded for the reciter will also be accepted and will not create
any weakness in the Hadith.

However, if this Hadith is viewed from another angle (as some scholars feel),
and is regarded as similar to the other Ahaadith, then also this portion will be
accepted considering the fact that Allaamah Sakhaawi i35 did not explain any
weakness after quoting this Hadith in his kitaab. Therefore, this Hadith can be
regarded as a suitable Hadith for practice. Hence, following the principle of the
Muhadditheen, this addition will be accepted as it is not opposed by any other
Hadith. The Muhadditheen only reject those additions which are contradicted and
opposed by other Ahaadith or other accepted versions of the same Hadith. Since
this is not the case in this Hadith, it will be accepted and worthy for practice.

At the least, even if this Hadith is considered as a weak narration or even very

Y s -

weak (looking at the fact that Allaamah Ibnu Baskhuwaal %,3; had included weak
Ahaadith in his kitaab), then too this practice will be established, as weak Ahaadith
can be accepted to prove virtuous deeds and actions. It should be remembered that

according to Allaamah Sakhaawi %455, even very weak Ahaadith can be used to
establish virtuous deeds as is understood from his statement in his kitaab, &) 54,

regarding the status of certain Hadith.
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In any case, the Hadith will not be regarded as a fabrication. The virtue mentioned
in this Hadith (i.e. receiving the reward of eighty years of nafl ibaadat) is not
something farfetched as other authentic Ahaadith mention virtues which are even
greater than this for carrying out certain simple actions. For example, the one who
walks to the musjid on the day of Jumu’ah receives the reward of one year of nafl
fasting and one year of Tahajjud Salaah for every step that he takes.
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Hazrat Sahl bin Abdillah reports that Rasulullah 15:55{ said,
“Whoever recites eighty times after Asr on Friday Y o) 4a2 Jo Lo el
s T Jes, eighty years of his sins are forgiven
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After quoting these two abovementioned Ahaadith (the Hadith of
Hazrat Abu Hurairah £z and the Hadith of Hazrat Sahl bin
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> When we closely examine the wording of the Durood mentioned in the Hadith of
Hazrat Sahl bin Abdillah and the Hadith of Hazrat Abu Hurairah &2z which has
been mentioned above, we find that both are the same (with the exception of the
word L. mentioned in the specific Hadith of Hazrat Abu Hurairah &24is;). As for
the purport and meaning of these two Ahaadith, they are both the same, except in
two aspects:

1. There is no mention of one receiving the reward of eighty years of nafl
ibaadat in the Hadith of Hazrat Sahl bin Abdillah, as opposed to the Hadith of
Hazrat Abu Hurairah &edis.

2. There is no mention of reciting the eighty Durood immediately after Asr
before waking up from one’s place in the Hadith of Hazrat Sahl bin Abdillah.
Rather, the Hadith of Hazrat Sahl bin Abdillah only mentions reciting the eighty
Durood after Asr on Friday.

However, these two differences in the meaning do not create any major
problem as one will regard the Hadith of Hazrat Abu Hurairah £z to contain an
extra virtue and an extra detail regarding the manner in which one should recite
the Durood. Hence, this should not be viewed as a contradiction between the two
Ahaadith. It is the principle of the Muhadditheen that any addition found in any
Hadith will be accepted if it does not oppose other Ahaadith. Therefore, when this
Hadith is an accepted Hadith according to Allaamah Sakhaawi £iz5, the addition
found in it will also be acceptable.
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Abdillah) in his kitaab s Js2), Allaamah Sakhaawi Ziiz 12z remained
silent and did not issue any verdict on the status of these two
Ahaadith. This shows that these two Ahaadith were considered
acceptable according to him and worthy of being practised. This is
understood from the fact that Allaamah Sakhaawi iz has clearly
stated in the introduction of his kitaab, that he has included
Ahaadith which are worthy of practise. If any Hadith in not worthy
of practise, he has shown that it is not worthy of practise.

Objection on the Hadith of Hazrat Abu
Hurairah 224 and the Hadith of Hazrat
Sahl bin Abdillah

Certain scholars opine that it is not correct for one to practise on
the Hadith of Hazrat Abu Hurairah %24z and the Hadith of Hazrat
Sahl bin Abdillah as the chains of these Ahaadith cannot be located.
As far as the Hadith of Hazrat Abu Hurairah &4 is concerned,
Allaamah Sakhaawi £i5z5 has quoted it in his kltaab o Js3, from
Allaamah Ibnu Bashkuwaal %iz;. However, it cannot be located in
any of the books of Allaamah Ibnu Bashkuwaal iz that are
available today. As far as the Hadith of Hazrat Sahl bin Abdlllah is
concerned, it is found in the kitaab of Allaamah Ibnu Bashkuwaal
QG el s ez s 3Lally ol o) ) 2,80, however the entire chain
has not been mentioned.

Other scholars opine that it is permissible for one to practise on
these Ahaadith for the following reasons:

1. An Imaam of the science of Hadith, Allaamah Sakhaawi %5z,
has quoted them in his kitaab, s Jsa.
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2. Allaamah Sakhaawi i3z has committed himself to only
including those Ahaadith in his kitaab which are worthy of being
practised.'®

3. Allaamah Sakhaawi {5z clearly mentioned that he had seen
the chains of the Ahaadith of Allaamah Ibnu Bashkuwaal &3z
before including them in his kitaab. Hence, from this, we come to
know that these Ahaadith are acceptable according to Allaamah
Sakhaawi 525"

4. Furthermore, another senior ranking Muhaddith, Allaamah
Ibnu Hajar Makki 14z, has also included these Ahaadith in his
kitaab (on the topic of Durood titled, —>lo _is »oLdly 35l & sl 0
>5.21 2lll) and regarded them suitable for practise.

5. In Deen, it is permissible for one to rely on an Imaam of
Hadith in such a situation, knowing full well that he sufficed us of
the effort of locating and scrutinising the chains of the Ahaadith
before placing them in his kitaab.

s

16 Allaamah Sakhaawi &4z is a giant in the science of Hadith. If he presents the
chain of any Hadith and gives the hukum (status) of that particular Hadith, we
readily accept it on account of him being a recognized authority in the science of
Hadith. In the introduction of his kitaab, x4t Js#, he clearly mentions that he will
suffice on presenting the Ahaadith without their chains so that the kitaab will not
become lengthy and it will be easy for people to practice on the Ahaadith. Hence,
in this case, when he has informed us that he has intentionally omitted the chains
of the Ahaadith included in his kitaab after thoroughly examining them and
ensuring that they are suitable for practise, then why should we not accept these
Ahaadith?

' The Hadith of eighty Durood (that is recited after Asr on Friday), is found in the
kitaab of Allaamah Ibnu Bashkuwaal {25 Allaamah Sakhaawi Wiz clearly states
that he had seen the chains of the Ahaadlth that he had quoted from Allaamah
Ibnu Baskhuwaal {425 before he placed them in his kitaab, ;4 Js31. On what basis
can one then doubt this great Imaam of Hadith?
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6. This issue of practising on the Hadith of eighty Durood after
Asr on Friday pertains to Fazaail-e-Aamaal (virtuous deeds). The
majority of the Muhadditheen of the past as well as the present
hold the opinion that even if an action relating to Fazaail-e-Aamaal
(virtuous deeds) is proven through weak Ahaadith, it can be
practised. When one examines the Hadith of eighty Durood (that is
recited after Asr on Friday), one finds that it relates to Fazaail-e-
Aamaal (virtuous deeds) and there are three types of Ahaadith that
relate to Durood. If one ponders over these three types of Ahaadith,
one will understand that there should be a degree of leniency, since
it is nevertheless proven from the generality of the Durood which
are established from the general sources. The three types of
Ahaadith are as follows.

Firstly, the virtues and great rewards of reciting durood upon
Nabi J5.64{( are established from many authentic Ahaadith.

Secondly, the virtues of reciting Durood on Friday have also
been established from many authentic Ahaadith.

Thirdly, many Ahaadith establish the virtue of reciting eighty
Durood on Friday.

Hence, when all this has already been established through
acceptable sources, as well as the ma’aani (meanings) of the eighty
Durood recited after Asr on Friday is also found in acceptable
Ahaadith, then for one to rely on the Hadith which Allaamah
Sakhaawi @4z has accepted and claimed that he had seen the
chains will certainly not be adding to Deen in any way, as Durood is
something that has already been established in the mubaarak

Hadith of Rasulullah J4&4{ie. Thus, this branch of Deen does not
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demand the degree of strictness that needs to be exercised in
proving and establishing laws of Deen."

'8 It is vitally important for one to understand the various types of ‘ilm in Deen as
well as the Ahaadith and narrations that can be used for establishing each type of
‘ilm. Below we will present the details of these various types of ‘ilm as well as the
Ahaadith and narrations that can be used for establishing them. This is important
in order for us to be able to understand this mas’alah in its correct perspective.

1. In regard to matters of Aqaaid and fundamental beliefs, Ahaadith of the
highest level of authenticity are required (mutawaatir Ahaadith). Weak Ahaadith
cannot be used as a basis to establish issues of Aqaaid.

2. As far as aspects pertaining to ahkaam (laws and injunctions of Deen) are
concerned, strong and authentic Ahaadith are also required. However, the level of
authenticity which is necessary for Aqaaid will not be required to prove ahkaam
(laws and injunctions of Deen).
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3. As far as aspects relating to fazaail (virtuous deeds) are concerned, the
majority of the Muhadditheen of the past as well as the present have allowed its
establishment with even weak Ahaadith.” This was even the stance of Imaam
Bukhaari Ziz5. When one views the kitaab of Imaam Bukhaari i3z, s o
(which was prepared on the topic of Fazaail-e-Aamaal and non ahkaam-related
issues), one will well understand that Imaam Bukhaari %%z has accepted weak
narrations and included them in his kitaab 5,4 o> This was on account of the fact
that these narrations relate to fazaail and non ahkaam-related issues.

4. There is, however, a difference of opinion in regard to which types of weak
narrations can be used to establish Fazaail-e-Aamaal (virtues of good deeds).
According to some Muhadditheen, if the Hadith is weak, it can be used. However, if
the Hadith is very weak, it cannot be used. Other Muhadditheen hold the view that
any type of weak narration can be used, even if the weakness is of an extreme
nature, provided the narration is not a fabrication and it does not oppose the
usools of Deen (munkar). Shaikh Muhammad Awwaamah & 4::~ (a senior and
renowned Muhaddith of this era) has mentioned that according to the senior
ranking Muhadditheen of the past, Ahaadith which are slightly weak, moderately
weak or even very weak can be used to establish Fazaail-e-Aamaal, on condition
that there is no < in the Hadith or severe a1, in the case where it relates to some
mu’jizah (i.e. the Hadith does not oppose the usools of Deen and nor does it
contradict the known manner in which the Hadith was transmitted by the senior
Muhadditheen. Similarly, the Hadith does not contain anything extremely rare and
farfetched if it pertains to any mu’jizah or information).

Shaikh Muhammad Awwaamah & <~ has proven this viewpoint to be the
viewpoint of the senior ranking Muhadditheen of the past, citing over thirty
luminaries in the field of Hadith, among whom are the likes of Imaam Ahmad bin
Hambal, Imaam Bukhaari, Abdullah bin Mubaarak, Imaam Baihaqi, Imaam Munziri,
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Discussion of the Main
Aspects Pertaining to the
Acceptance of the Hadith of
Eighty Durood

In the coming pages, we will insha-Allah discuss the following
issues:

1. The esteemed rank of Allaamah Sakhaawi iz, among the
Muhadditheen.

2. The kitaab of Allaamah Sakhaawi iz, b Jsa.

3. The proof that Allaamah Sakhaawi &4z had seen and examined
the chains of the Ahaadith which he placed in his kitaab and in
particular, the Ahaadith of Allaamah Ibnu Bashkuwaal iz from
whom he has quoted the Hadith of 80 Durood that is recited after
Asr on Friday.

Imaam Nawawi and Imaam Sakhaawi 300.325. (N.B. This is the basic outline of the
viewpoints of the Muhadditheen. To view the details of their mazaahib, one may
refer to el ety fusll S by Shaikh Muhammad Awwaamah &1 «ei-)
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Nevertheless, since the Ulama who regard it permissible to
recite the 80 Durood after Asr on Friday rely on Allaamah Sakhaawi
iz, the issue of “relying on the verdict of an Imaam or an expert
Muhaddith and practising on his verdict, despite not having
knowledge of the source of the Imaam or expert Muhaddith” will be
discussed in the addendum of this kitaab. We will also present some
examples of this issue so that it may serve as guidance in providing
insight, as well as assisting one to correctly understand the issue in

question.
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The Author of &) Jsd)

When we look at the author of the kitaab, ~.i Js, Allaamah
Sakhaawi ZWiz5, we find that he was an Imaam in the science of
Hadith and an Imaam of Jarah wat Ta’deel (i.e. having the ability to
authenticate Ahaadith) and he had committed himself to only

recording acceptable Ahaadith in his kitaab.
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Allaamah Ibnul Imaad 54z mentioned regarding Allaamah Sakhaawi
{0%z5 that he was blessed with the ability to authenticate the Ahaadith, so
much so that it was said that there was no one after Allaamah Zahabi who
treaded his path in the science of Jarah wat Ta’deel (i.e. having the ability

to authenticate Ahaadith) besides him.

1. His seniors and contemporaries had all attested to his
proficiency in the science of Hadith and they praised him.

2. His famous ustaaz, Shaikhul Islam Haafiz Ibnu Hajar Asqalaani
{525 regarded him as the most capable of his students.

3. He remained in the company of Haafiz Ibnu Hajar Asqalaani
{4z for a lengthy period and continued to benefit from him.

4. He had authored many books in the science of Hadith that
numbered approximately two hundred.

5. Among his famous works were the following:

Yo/y. cadl olds "
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Al-Aqduth Thameen fi Masheekhati Khateebil Muslimeen
Al-Buldaaniyaat

Al-Ahaadeethul Musalsalah

Al-Qowlul Baarr fi Takhreeji Ahaadeethil Azkaar

Fathul Mugheeth

Sharhut Taqreeb lin Nawawi

Al-ledhaah fi Sharhi Nazmil Iraaqi lil Iqtiraah

Al-Qowlul Mufeed fi ledhaahi Sharhil Umdati libni Dageeq
Al-Eid

Al-T'laan bit Taubeekhi liman Zammat Taareekh
Adh-Dhow’ul Laami li Ahlil Qarnit Taasi’

He even authored books on the topic of fabricated Ahaadith viz.
oM 1Y and aed s,
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The Kitaab xud Jsd)

;//

If one studies the kitaab ) 53 of Allaamah Sakhaawi i3, one
will realise that he had verified the chains of the Ahaadith which he
had recorded in his kitaab. Wherever a Hadith was not worthy of
being practised or was fabricated, he had clearly stated that these
Ahaadith cannot be practised upon as they do not have acceptable
chains or they are fabrications. It is for this reason that when Mulla
Ali Qari %4z prepared his Al-Hizbul Aazam, he mentioned that the
purpose for him preparing his Al-Hizbul Aazam was that he had
seen many dua kitaabs containing fabricated narrations. Therefore,
he wished to prepare a kitaab of duas from the acceptable Ahaadith.
He thereafter mentioned that he wished to follow the way of those
Ulama who had prepared reliable kitaabs and separated the
acceptable narrations from the fabricated narrations. Among the
kitaabs Mulla Ali Qari £z made special mention of was e s of
Allaamah Sakhaawi Z0i%%5. From this statement of Mulla Ali Qari
40iz5, we clearly understand that according to him, everything
found in wud Js3 of Allaamah Sakhaawi &¥iz5 can be relied upon
(besides those narrations which Allaamah Sakhaawi &i2z; himself
has shown to be unworthy of practise, or fabrications etc).
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I (Mulla Ali Qari 24535) had seen many saalikeen (pious servants) who
were firmly holding on to the wazaaif of the reliable scholars with much
enthusiasm. However, I found that some of them were reading Dua-e-Sayfi
and Arbaeen-e-Ismi, etc. I even saw some people reading Dua-e-Qadh.
However, the chain of narrators of these duas clearly shows that they have
been fabricated. This motivated me to compile the Sunnah duas mentioned
in the reliable books of Hadith, similar to what Allaamah Jazri i5z5
compiled in ‘Hisn-e-Haseen and Allaamah Nawawi :45z5; compiled in his
‘Azkaar’, Likewise Allaamah Suyooti 245z had also compiled ‘Al-Kalimut

Tayyib’, ‘Aliaami’een’ and ‘Ad-Durar’ and Allaamah Sakhaawi £\,
compiled ‘s J53,

WPPCE AL
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Statement of Shaikh

Muhammad Awwaamah 4 alzé>

A noteworthy point is that the great Muhaddith of this era, Shaikh

Muhammad Awwaamah & <>, who had written the ta’leeq
(footnotes) of i Jsi, mentioned at the beginning that he did not
regard it necessary to verify the sources of the Ahaadith Allaamah

Sakhaawi 244z placed in his kitaab, sl 53, as Allaamah Sakhaawi
{43z is an authority and one will rely upon him in this regard.
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In the foreword of his kitaab, Allaamah Sakhaawi Ziiz; clearly
highlights this aspect and explains the purpose for which he had
prepared the kitaab. He also mentions that he has omitted the
chains of the Ahaadith which he had recorded in the kitaab. This

was done in order to avoid the kitaab becoming too lengthy. Below
is an excerpt from his foreword:
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“... One of my beloved friends, who is a man of great virtue, an ardent

worshipper of Allah Ta’ala and a personality whose request must be

acceded to on account of his piety and abundant virtue, asked me to
compile a kitaab on the topic of sending Durood on the best of all mankind
Iz, In compiling this kitaab, the intention was to try and attract
blessings and earn glad tidings from Allah Ta’ala. This kitaab is meant to

be a resource (support) for those who resort to it, a sufficient reference for

those who rely on it, a means of achieving proximity, acquiring beautiful

qualities and gaining salvation from the calamities of both worlds, and it
(this kitaab) is meant to assist one in acquiring excellent bounties and
traits that will cause disgrace to be repelled. However, we did not wish to

make this kitaab lengthy by including the sanad (chain of narrators) for

every Hadith, so that it will be easy for those whom Allah Ta’ala blesses
with ability and righteousness to obtain and practise the Duroods in the
kitaab. We attribute every Hadith, after recording it, to the person who

narrated it while we have explained, in most cases”, the status of the
Ahaadith by showing their sihhat (authenticity), husn (soundness) or dhu’f
(weakness), so that no doubt and confusion will remain. We have also

Y

YA ) Jsil daie |
 The meaning of this statement of Allaamah Sakhaawi £4z5 is that in most cases,
he will explain the status of the Ahaadith he quotes in his kitaab. However, even if
he does not mention the status of any particular Hadith, one can rest assured that
the Hadith will not be a fabrication, as he had committed himself to bringing only
Ahaadith that are worthy of being practised. It is for this reason we find that
wherever a Hadith was a fabrication or not worthy of being practised, he clearly

stated its position and revealed it. This will be further explained in pages 45-48.
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mentioned a few of the benefits of reciting Durood that have been narrated
in the Ahaadith, some of the well known, remarkable effects of Durood and
some of the stories and accounts that have been recorded regarding the
beautiful benefits of Durood that was mentioned, and Durood is such that it
causes the reciter to be blessed with multiplied goodness and rewards. In all
the different sections of this kitaab, we have chosen to be concise, without
mentioning things that are irrelevant and without increasing the length of
the kitaab...”
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Allamah Sakhaawi iz

Seeing the Chains of the
Ahaadith

In the end of his kitaab, ma Js#, Allaamah Sakhaawi iz has
mentioned the various works of the Muhadditheen which he
referred to when preparing his kitaab. When mentioning the works
of the Muhadditheen, he explained in detail the list of those kitaabs
from which he had quoted Ahaadith directly and the list of those
kitaabs from which he had quoted Ahaadith indirectly. The first
type of kitaabs listed was those kitaabs of which he had personally
examined the Ahaadith and the chains found in it and thereafter
included it in his kitaab.

The second type of kitaabs listed was those kitaabs of which he
had not personally examined the Ahaadith and chains but quoted
the Ahaadith in his kitaab through other sources which mention
them. He clearly stated that the Ahaadith of Allaamah Ibnu
Bashkuwaal iz was from the second list of kitaabs which he had
not personally seen but had quoted the Ahaadith found in it from
other sources. This was on account of the fact that he did not have
the works of Allaamah Ibnu Bashkuwaal 3% in his possession at
that time. He goes on to further explain that after his kitaab was
prepared and copies began to circulate among the people, the
Muhaddith of Makkah Mukarramah, who was a great Haafiz of
Hadith, sent to him the works of Allaamah Ibnu Bashkuwaal iz
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with all its chains. Allaamah Sakhaawi %z says that after
personally studying and examining the works of Allaamah Ibnu
Bashkuwaal i3z, he had included and added to his kitaab the
information of many things that he required from it.
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From the above statement of Allaamah Sakhaawi %5z, it becomes
abundantly clear that he had seen the chains® of the Ahaadith that
he quoted from Allaamah Ibnu Bashkuwaal £z, Therefore, if
today we do not find the chains, there is no harm in us relying upon
his expertise and following him since he had found the chains.
Apart from this, when we examine the work of Allaamah
Sakhaawi 24z in his kitaab, ) Js&, we find that throughout his
kitaab, he had discussed the weakness in the chains of the Ahaadith
he had placed in his kitaab. It would be quite surprising for one to

o.oft..,\_JlJ}Jd! v
5 It should be noted that Allaamah Ibnu Bashkuwaal %4z had included certain

Ahaadith in his kitaab without chains. When Allaamah Sakhaawi iz quotes
these Ahaadith in his kitaab, 44 Jsa), he clearly mentions that these Ahaadith do
not have chains, referring to this fact that these Ahaadith cannot be accepted as
their chains are not known. Therefore, for one to think that Allaamah Sakhaawi
iiz5 had quoted this Hadith from Allaamah Ibnu Bashkuwaal %5 without
having seen the chain himself is incorrect. Although this narration is currently not
found in the available copy of Allaamah Ibnu Bashkuwaal’s £z kitaab ., J) 2
bl de e e SLall U this does not prove that Allaamah Sakhaawi iz did

not have the chain of this Hadith in his copy of Allaamah Ibnu Bashkuwaal’s £i2z5;
kitaab as there were few copies of Allaamah Ibnu Bashkuwaal’s &iiz5 kitaab. It is
also possible that Allaamah Sakhaawi {5z had seen the chain of this Hadith in
another kitaab of Allaamah Ibnu Bashkuwaal £z
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think that Allaamah Sakhaawi %4z had placed this particular
Durood in his kitaab without him verifying its source, especially
keeping in mind the fact that he had the works of Allaamah Ibnu
Bashkuwaal iz with him. Allaamah Sakhaawi iz is an
authority in the science of Hadith and has authored many books of
Hadith including books that discuss the subject of Mawdhoo’aat
(the fabricated narrations) such as 2ol -3 and a4 1o, When
he was an Imaam of rijaal, an authority of such a high level and he
had the ability to discern between a Hadith worthy of being
practised and a fabricated narration, he will not quote a Hadith in
his kitaab without verifying the reliability of the narration.

Therefore, when Allaamah Sakhaawi 25z had remained silent
after quoting these two Ahaadith (i.e. the specific Hadith of Hazrat
Abu Hurairah #e4is; and the Hadith of Hazrat Sahl bin Abdillah
i4%5), this indicates that he did not find any problem in the chains
of these two Ahaadith and regarded them to be acceptable (i.e.
saheeh, hasan, weak or very weak). Based on this, this Hadith will be
accepted. It is important for one to bear in mind the lofty position
of Allaamah Sakhaawi &iiz5 in the field of Hadith before arguing
that relying upon him is incorrect.

Proofs to Establish that Allaamah
Sakhaawi %%z Scrutinized the Chains of

the Ahaadith before he Placed them in his
Kitaab

A proof to establish that Allaamah Sakhaawi %3z did not just
place anything in his kitaab without verifying its chaln is that if one
has to look on the same page where the narration of eighty Durood
after Asr on Friday is mentioned, he will find that Allaamah
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Sakhaawi %425 has quoted another Hadith of Hazrat Abu Hurairah
ez and thereafter mentioned that he did not see the chain of
that Hadith due to which he does not consider it as saheeh, alluding
to the fact that since it does not have a chain, it should not be
regarded as a Hadith and attributed to Rasulullah Jzs.Eifie. Look
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below at the wording of Allaamah Sakhaawi %.%25:
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Examples of Allaamah Sakhaawi %25

Commenting on the Chains of the
Ahaadith of Allaamah Ibnu Bashkuwaal

Below we will mention a few examples from the statements of
Allaamah Sakhaawi {2 in w53 to prove that he had examined
the chains of the Ahaadith he had quoted from Allaamah Ibnu
Bashkuwaal %z, In fact, in certain situations, we find that he
quoted Ahaadith from Allaamah Ibnu Bashkuwaal #.4=; and
thereafter clearly stated that Allaamah Ibnu Bashkuwaal 4.3z
mentioned that particular Hadith without any chain or with a weak,

broken or unacceptable chain.
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It is on account of the above proofs that we find that the Ulama
regard this practice to be established, holding on to the argument
that Allaamah Sakhaawi &5z was a senior ranking Muhaddith and
he prepared his kitaab for the purpose of people practising upon
the Ahaadith contained in it. Therefore, even though we have not
seen the chains of both these Ahaadith (the Hadith of Hazrat Abu
Hurairah 24z and Hazrat Sahl bin Abdillah), it will be permissible

5//

for us to rely upon Allaamah Sakhaawi {iiiz5 with the confidence
that he had examined the chains and regarded them to be worthy of
being practised. Similarly we find the great Muhaddith, Allaamah
Ibnu Hajar Makki £i%z5 had concurred with Allaamah Sakhaawi
403z in accepting these two Ahaadith (the Hadith of Hazrat Abu
Hurairah %24 and Hazrat Sahl bin Abdillah) and including them in
his kitaab which he prepared on the subject of Durood. He also
stated that he has separated and distinguished the Ahaadith that
are worthy of being practised from the Ahaadith that are not
worthy of being practised in his kitaab.

Hazrat Moulana Aaqil Saheb 4 «:i~, a senior Muhaddith of India,
mentioned that the reason for a Hadith not being found is
sometimes due to the differences in nuskhahs (prints and copies of
a certain kitaab¥), and sometimes due to not searching enough.
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Hence, our not finding the Hadith will not mean that the Hadith
never existed.

Senior Rranking Muhadditheen Including
the Hadith of Eighty Durood in their
Kitaabs and Encouraging the Ummah to
Practise on them

Furthermore, other senior ranking Muhadditheen, the likes of

5o~

Allaamah Tbnu Bashkuwaal &iz; and Allaamah Ibnu Hajar Makki
{525 who have also prepared kitaabs on the topic of Durood,
respectively named, > cx¥ 58l sill Colo Lo poldly 3l 3 spill )
Sand JsSear Y ple e ez e Blall bWl o) ) 28, have
included in their kitaabs the eighty Durood which is recited after
Asr on Friday from the Hadith of Hazrat Abu Hurairah #efis; and
Hazrat Sahl bin Abdillah, thereby encouraging us to recite this
Durood eighty times after Asr on Friday.

When all these great Muhadditheen have regarded this practice
acceptable, it will be permissible for us to follow them and practise
on these Ahaadith. One should not regard this situation to be equal
to the situation where one is practising on something that is not
established in Deen.
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Conclusion

In conclusion, we should understand that those Ulama who practise
on the eighty Durood after Asr on Friday are holding onto the
Hadith of Rasulullah i%.éfle and the objection raised against
them, that they are practising something that has no basis, is not
correct. Nevertheless, if one does not wish to practise on this
Hadith on the basis that he has not personally seen the chain, then
he may do so, but he should not regard those who practise on it to
be misguided or practising upon something that has no basis in
Deen.

Furthermore, it was the practise of our Akaabir and Buzrugaan-
e-Deen to recite the eighty Durood after Asr on Friday. Great
Muhadditheen, the likes of Hazrat Shaikhul Hadith Moulana
Muhammad Zakariyya iz and Hazrat Mufti Mahmood Hasan
Gangohi Saheb @iz of the recent past practised this regularly and
diligently, and from the present Muhadditheen, Hazrat Moulana
Aagqil Saheb (a senior Muhaddith of India), Hazrat Moulana Yusuf
Motala Saheb (a senior Muhaddith of England), Hazrat Mufti
Ebrahim Salejee (a senior Muhaddith and Mufti of South Africa) and
Hazrat Moulana Haroon Abasoomar (a senior Muhaddith of South
Africa) &1 ki~ are of the view that this practice is established.

Shaikh Muhammad Awwaamah & 4, a senior ranking
Muhaddith of this era, has also approved of this practise and
regarded reciting the eighty Durood after Asr on Friday as
permissible. From the Muhadditheen of the past, Allaamah Ibnu
Bashkuwaal (a Muhaddith of the sixth century), Allaamah Sakhaawi
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(a Muhaddith of the tenth century) and Allaamah Ibnu Hajar Makki
(a Muhaddith of the tenth century) 4.3z regarded this practice to
be established and therefore included it in their kitaabs prepared
on the topic of Durood upon Rasulullah Jzs.&4{ie. This is also the
view that we hold onto.

We make dua that Allah Ta’ala bless us with the tawfeeq of
emulating the mubaarak Sunnah of Rasulullah i&.Edfle in all
facets of our life and remaining firm upon the Siraat-e-Mustageem.
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Summary

Even though the chains of the Ahaadith which establish the
practice of reciting eighty Durood after Asr on Friday cannot be

located today, our Ulama have regarded it permissible to practise

on these Ahaadith for the following reasons:

It is permissible to rely upon a senior ranking Muhaddith who is

an Imaam of the science of Jarah wat Ta’deel (i.e. having the ability
to authenticate Ahaadith).

1.

Allaamah Sakhaawi &2z stated that he had seen the chains of
these Ahaadith.

Other senior ranking Muhadditheen have also accepted his
Ahaadith and included them in their kitaabs of Durood which
they prepared for practice.

Many Ahaadith exhort one to recite abundant Durood on
Friday. Hence, this will enter in the generality of those
Ahaadith.

The practice of eighty Durood is proven from acceptable
Ahaadith and the meaning of the eighty Durood after Asr on
Friday is also proven from acceptable Ahaadith. Therefore,
through accepting it, one will not be adding to Deen in anyway.

Senior Muhadditheen of the distant and recent past have
regarded it suitable for practise.

Below we reproduce a translation of the response of Hazrat

Moulana Aagqil Saheb (a senior Muhaddith of India) to a query

regarding the issue of reciting eighty Durood after Asr on Friday.
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Fatwa of Hazrat Moulana
Aagqil Saheb 4 4:i~ regarding

reciting Eighty Durood after
Asr on Friday

Question

Respected Hazrat Moulana Aaqil Saheb

Assalaamu alaikum warahmatullahi wabarakaatuh
We hope and make dua that Hazrat is well

We wish to ask Hazrat regarding the Hadith that Hazrat Shaikhul
Hadith Moulana Muhammad Zakariyya &0z has recorded in
Fazaail-e-Durood on the authority of Hazrat Abu Hurairah &z
regarding reciting Durood eighty times after Asr on Friday. Some
people claim that the Hadith is not acceptable as Allaamah

s~

Sakhaawi iz, after recording the Hadith, referred to Allaamah
Ibnu Bashkuwaal iz as his source. However, according to the
research of these people, this Hadith cannot be found in any kitaab
of Tbnu Bashkuwaal 5z that is available today. We hope that

Hazrat will shed some light on this matter and guide us.
Was Salaam
(Moulana) Zahir Karim (Durban, South Africa)
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Anwser

Bismillahir Rahmaanir Raheem
u,uu"f QWT) il L}J&) (:JQ\ g, g}“’ gl«a_?j st

The majority of the Muhadditheen hold the view that a dha’eef
(weak) Hadith may be accepted for the purpose of Fazaail-e-Aamaal
(establishing  virtuous deeds) or Targheeb and Tarheeb
(encouraging people towards righteous actions and discouraging
them from evil actions). In fact, this is actually a mas’alah on which
there is consensus. Imaam Nawawi iz, has mentioned the
following in the foreword of ‘Al-Arba’een’:

The Ulama are unanimous on the fact that it is permissible to practise on a
dha’eef (weak) Hadith when it pertains to Fazaail-e-Aamaal

In Al-Azkaar (pg. 35), Imaam Nawawi {525 has also explained that
the Ulama, Fuqaha and Muhadditheen all mention that it is
permissible and even mustahab (preferable) for one to practise on a
dha’eef (weak) Hadith that relates to Fazaail-e-Aamaal, provided
that the Hadith is not a fabrication.

Similarly, in Fathul Qadeer, Ibnul Humaam Zii$z5 has explained,
that a dha’eef (weak) Hadith will establish a mustahab practise,
provided the Hadith is not a fabrication.

Moulana Abdul Hayy Lukhnawi %2z has mentioned the following:

Among the Muhadditheen who clearly stated that a dha’eef (weak)
Hadith may be accepted for the purpose of Fazaail-e-Aamaal was
Imaam Ahmad bin Hambal Dii%5, and a large number of the
Muhadditheen adhered to this view as well. Imaam Nawawi, Ibnu

Sayyidin Naas, Iraaqi, Haafiz Ibnu Hajar, Ibnul Humaam, Shaikhul
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3o~

Islam Zakariyya Ansaari, Sakhaawi, Suyooti, Mulla Ali Qari iz
and many other luminaries who came before and after them clearly
expressed this view to be the preferred view in their kitaabs.

From the above, it is evident that according to the
Muhadditheen, a Hadith which is dha’eef (weak) or even very weak
(provided that it is not a fabrication) may be accepted for the
purpose of Fazaail-e-Aamaal and Targheeb and Tarheeb. After
understanding this brief prelude, you should realize that the Hadith
in question is not so weak that a hue and cry should be raised and
questions and answers written in its regard.

Mention of eighty years sins being forgiven can be found in
other Ahaadith as well. At the most, it can be said that the addition
found in this Hadith, of the reward of eighty years worship being
written for the reciter, has not been found in other similar Ahaadith
of the same topic.

It sometimes happens that the Muhadditheen find weakness in
just one portion of a Hadith while they accept the remainder of the
narration. In other words, they do not pay attention to the weak
portion of the Hadith. Imaam Bukhaari iz has adopted the same
approach in multiple places of his kitaab, as explained by Moulana

v/ -

Anwar Shah Kashmiri Z4z; in his commentary of Bukhaari Shareef,
Faizul Baari. One such example of where Imaam Bukhaari iz has
done this is a Hadith pertaining to Sadaqatul Fitr.

As for the objection raised regarding the fact that Allaamah

ts-_~

Sakhaawi &ii%5, in w53, has referred to Ibnu Bashkuwaal iz
as his source, whereas this Hadith cannot be found in the kitaab of
Ibnu Bashkuwaal Zi%%5, then it should be understood that Allaamah
Sakhaawi {4z is an Aalim who is reliable, extremely learned, has

extensive knowledge of various Ahaadith and is an authority in the
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field. Hence, his narration of a Hadith will be regarded as
acceptable.

Generally, in such instances, the reason for the Hadith not being
found is the differences in nuskhahs (prints), and sometimes the
Hadith is not found on account of us not searching thoroughly
enough. We will thus rely on the narration of Allaamah Sakhaawi
{iiz5. Furthermore, many other Muhadditheen have recorded this
Hadith in their works. Haafiz Ibnu Hajar Makki 24z, a renowned
commentator of Hadith, has included this Hadith in his kitaab
entitled ssedl pll CLo o pDldly 35l & 32ll a1

Additionally, many contemporary authors have quoted this
Hadith when mentioning the other similar narrations of this topic.

Hazrat Shaikhul Hadith {525 has also quoted this Hadith when
mentioning other Ahaadith that are saheeh. In such places, before
quoting this Hadith, Hazrat Shaikhul Hadith &z clearly
mentioned the principle of the Muhadditheen, that a dha’eef (weak)
Hadith may be accepted for the purpose of Fazaail-e-Aamaal -
especially when it has been narrated through multiple chains.

Who can deny the fact that Hazrat Shaikhul Hadith iz was a
giant in the field of Hadith? His knowledge of the Quraan Majeed
and Hadith was profound - specifically the field of Hadith in which
he possessed extensive and deep knowledge. He was well
acquainted with the various masaail of the different mazhabs. He
was an ardent lover of the Sunnah and had a strong aversion for
bid’ah (innovations). He was impassionate and had a great
obsession with practising, explaining, teaching and propagating the
Hadith of Rasulullah JZ5:&4=. On account of his knowledge and
virtue, he held a distinguished position among the Ulama and
Muhadditheen who were his contemporaries. His writings bear
testimony to his deep insight and the extent to which he was
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acquainted and versed with the various kitaabs. The approach and
style that he adopts in his writings is exactly the same as the
approach and style that the senior Muhadditheen and Imaams of
the science have always adhered to. Even regarding Fazaail-e-
Aamaal, his approach was the same as many other Muhadditheen.
Hence, Imaam Ahmad, Imaam Bukhaari (in kitaabs other than his
Saheeh Bukhaari), Ibnul Jowzi, Munziri, Nawawi, Zahabi %52, and
others, when narrating Ahaadith pertaining to Fazaail, Targheeb
and Tarheeb and Akhlaaq and Aadaab (manners and etiquettes), had
a very lenient approach. They thus quoted Ahaadith that were weak
and even very weak. Generally, it is because people do not
understand this approach of the Muhadditheen that they object to
various weak narrations regarding Fazaail-e-Aamaal.

Nevertheless, those who are blessed with the taufeeq of reciting
this Durood should not confine themselves to reciting this Durood.
Rather, together with this Durood, they should also make it a habit
to recite other Duroods that are established from strong Ahaadith.

Durood is among the most virtuous of all forms of zikr and its
benefits are innumerable. That is why those who propagate Durood
have made a special point of propagating this Durood (as great
rewards are promised for the reciter) and have even put up posters
with this Durood in musjids. This has caused some Ulama to object
and has sparked off the series of questions and answers that
thereafter followed. However, the benefit of this form of
propagation is evident and apparent to one and all - people of all
walks of life are now blessed to recite this Durood.

(The above answer was dictated by Hazrat Moulana Muhammad
Aaqil Saheb 4 4~ and was penned by Muhammad Khalid Sa’eed

Mubaarakpuri, an ustaaz of Mazaahirul Uloom in Sahaaranpur).
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Letter of Shaikh Muhammad

Awwaamah 4 dai>

My respected friend and colleague, Moulana Muhammad
Abasoomar & «:i~ (a senior ustaaz of Hadith at Madrasah
In’aamiyah, Camperdown, and a student of Shaikh Muhammad
Awwaamah & «24-), informed us that he had discussed this issue
(the practice of reciting eighty Durood after Asr on Friday) with
Shaikh Muhammad Awwaamah & <24~ on two different occasions.

The first occasion was on the 16" of Jumadal Oolaa 1429 A.H.
when he had written to Shaikh Muhammad Awwamah & i~
enquiring from him regarding this issue, as well as asking him for a
solution in regard to the problems faced by the Ummabh in all parts
of the world. The second occasion was on the 14™ of Rabee-uth
Thaani 1438 A.H. when he verbally asked Shaikh whether it was
permissible to practise on the eighty Durood after Asr on Friday.

On both occasions, Shaikh Muhammad Awwaamah & <2~ said
that it was indeed suitable for practise, especially in the light of the
abundant broader support (shawaahid) which are reported
regarding the recitation of Durood Shareef on Friday. During the
verbal conversation, Shaikh had asked for the kitaab of Allaamah
Sakhaawi iz, »u Js3, to be brought to him and after inspecting
the Hadith, he mentioned that it was indeed suitable to be
practised. Shaikh Muhammad Awwaamah & «:i~ also mentioned

that though it is permissible to practise on the eighty Durood that is
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commonly recited after Asr on Friday, practising on the version of
eighty Durood reported by Allaamah Iraaqi &4 is more preferred
as it is better to recite the Durood which an Imaam of Hadith has
classified as hasan™.
Below is the copy of the letter of Shaikh Muhammad Awwamah
&l «2i> with the translation:
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Regarding the specific Durood which is recited upon Rasulullah <54,
then there is no problem in reciting it. However, it is better to spread the
Durood which an Imaam of the science of Hadith has classified as hasan. As
for the difficulties that have beset the Ummabh, then the solution for
alleviating these difficulties from the Ummah is to increase the gatherings
of Deeni knowledge, recitation of the Quraan Kareem, zikr, Durood upon
Rasulullah 1z5:545 e and other such good actions. And from among the
best of duas to be made in these trying times is the dua of the Abdaals

o v adly sl ol e d \ywu,\wmﬁ\s
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 This is in reference to the Hadith of Hazrat Anas 3£l
of this kitaab.

which appears on pg. 21
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0 Allah! Shower your mercy upon the Ummah of Sayyidina Muhammad
Iz k{ie! 0 Allah! Forgive the Ummah of Sayyidina Muhammad
Aczaeii{ie! 0 Allah! Remove the difficulties from the Ummah of Sayyidina
Muhammad A8 !

If you add the following portion to the dua, it will be better:

0 Allah! Show compassion to the Ummah of Sayyidina Muhammad
o]

You should make this dua at all times, especially during the special
moments when duas are accepted. We beg Allah to replace the difficulties of
the Ummah with His special mercy and grace. May peace and salutations

be showered upon our master, Muhammad 35445, his beloved family
and his illustrious companions.

Madinah Munawwarah
Muhammad Awwamah

1429/5/16
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The Practice of Hazrat Mufti
Mahmood Hasan Gangohi

e

It was the practice of Hazrat Mufti Mahmood Hasan Gangohi &z
to recite the following Durood eighty times after Asr on Friday
before waking up from his place:

Lok odry 4T ey 31 ) ez S fo ol

When the Asr Salaah would terminate, an announcement would be
made encouraging people to recite this Durood, and the virtues of
this Durood that have been mentioned in the Ahaadith would also
be mentioned, that the reciter will have eighty years of his sins
forgiven and the reward of eighty years worship will be recorded
for him. Approximately all the musallees would recite this Durood,
after which the majlis would be held as normal. Initially, when the
visitors were not so many in number, then Hazrat Mufti Mahmood
40iz5 would engage in zikr-e-jahri from Asr until Maghrib on the
day of Friday. (Hayaat-e-Mahmood 1/411)
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Incident of Hazrat Shaikh
Moulana Zakariyya %5

A certain Aalim in Pakistan had once seen Rasulullah JZ5:%4f ina
dream. He asked Rasulullah J&:£{le as to who the most beloved
person to Rasulullah J&5:4(l> was from the entire Ummah at that
time. Rasulullah J&5.Ei{o replied, “Hazrat Shaikhul Hadith
Moulana Zakariyya Kandhelwi iz is the most beloved to me.”
The Aalim then enquired, “On account of which special action did
Hazrat ~ Shaikh  receive  this  position?”  Rasulullah
Ikl explained, “It is on account of a particular Durood that
he is punctual on reciting for the last fifty years.” The Aalim then
asked Rasulullah 4Z4&4{le, in the dream, regarding the Durood.
Rasulullah 45545 recited the Durood.

When the Aalim awoke from the dream, he wrote the Durood he
heard from Rasulullah J&5.%4e and placed it in his pocket. The
Durood was the eighty Durood which is recited after Asr on Friday.

(SO | PN I I P WA ]

After performing Hajj, the Aalim visited Madinah Tayyibah and

S ss -

subsequently met Hazrat Shaikh &iiz5. Upon meeting Hazrat
Shaikh %3z, he asked Hazrat Shaikh 4% as to which Durood he
was punctual in reciting for the last fifty years. Hazrat Shaikh iz
initially became disturbed by this person wishing to know Hazrat’s

8-~

personal ma'moolaat. Hence, Hazrat Shaikh %4z asked him, “What
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is the reason you wish to know? How does this concern you?” The
Aalim then removed the piece of paper from his pocket and showed
it to Hazrat Shaikh 53z Contained in it was the Durood which he
heard from Rasulullah . 4.

The Aalim addressed Hazrat Shaikh iz saying, “Perhaps this
is the Durood that you have been reciting for the last fifty years.”
Hazrat Shaikh %3 was surprised and asked the Aalim how he had
come to know of this. The Aalim thereafter related the dream to
Hazrat Shaikh {z5. When Hazrat Shaikh 5%z heard the dream,
his facial expression changed and he began to weep uncontrollably
out of humility and happiness. After weeping for some while,
Hazrat Shaikh iz mentioned, “Who am I, and what worth does
my Durood have? This is nothing but the kindness of Rasulullah
Jc5.8e5{le and his affection upon me.” (Durood Shareef ke Fazaail,
Fawaaid aur Thamaraat)
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Addendum

Is it Permissible to Rely on an Expert in
Matters of Deen?

In regard to worldly affairs, the principle “refer to the experts of
the field” is quite common. If a person intends constructing a triple
story mansion, he will first contact an architect to draw out the
plans. He will thereafter hire the services of an engineer as well as a
contractor to put up the project. If one has to independently
embark on such a project without the aid of the architect, the
engineer and the contractor, we can well imagine the devastating
outcome that he will cause for himself through such actions.

Similarly, consider the case of someone afflicted by an acute
sickness e.g. cancer, cardiac failure, etc. who is advised by expert
physicians that if he does not undergo immediate surgery, there is a
ninety to ninety five percent chance that the sickness will prove
fatal. Under these life-threatening circumstances, if he has to refer
to a medical journal and thereafter musters the courage to
personally operate upon himself, what will our response to his
decision be?

In the same breath, we see this principle upheld in all walks of
life. People refer to others whom they recognize to be experts in
their respective fields for guidance and assistance. In reality, this is
taqleed; “Relying upon the expertise of others”.

In retrospect, when one views the different departments of
Islamic learning, one will undoubtedly realize that without placing
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one’s confidence and reliance upon people who are learned in the
respective fields of Deen, one will not progress Islamically.

Which Ulama should be Followed?

When the issue of following the Ulama in matters of Deen is
discussed, it is imperative for one to understand which type of
Ulama are intended. In every sphere of life, one finds the genuine
and the fake, the original and the imitation. Just as in the field of
medicine there are some who are recognized as qualified physicians
while there are others who pose as qualified whereas they are
quacks, similarly in Deen as well, there are those who are the
genuine Ulama while there are others who pretend to be genuine
but in reality are fake. In assisting us to identify and determine the
genuine Ulama of this Ummah, Allah Ta’ala highlights the salient
feature and outstanding quality of a true Aalim in the Quran Majeed
in the following verse:

AWEL NI RCe AT

Those who are the Ulama are the ones who truly fear Allah Ta’ala. (Surah
Faatir verse 28)

From this verse, we understand that the true Aalim is one who
possesses the knowledge of Deen coupled with the quality of
khashiyyat (the fear of Allah Ta’ala). In other words, at every
moment in his life, his knowledge is governed by the fear of Allah
Ta’ala and it thereby leads him to the obedience of Allah Ta’ala.
Such people, in reality, are the true Ulama of Deen.*

3 Rasulullah Jz.d{ie had prophesied the coming of such trying times in the
Ummah before Qiyaamah where many people who will be considered as Ulama will
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Rank Differences in Knowledge

Allah Ta’ala has created rank differences among the rightly guided
Ulama. Often, a person is known to be a pious and rightly guided
Aalim, however, since he has not specialized in certain fields of
Deen, he is not recognised as an authority in that respective field
and he will not be referred to for guidance in that field. We thus
understand that merely being an Aalim does not merit a person to
be a source of reference and guidance in all fields of Deen.

It is reported that Imaam Maalik 413z said, “Indeed this
knowledge is your Deen, therefore be careful from whom you
acquire your Deen. I had seen seventy people who were narrating
the Ahaadith of Rasulullah J&.E&l by these pillars (in Musjid
Nabawi). However, I did not narrate a single Hadith from them. Yet
each one of them was such that if he had to be appointed as a
trustee of the Baytul Maal, he would be honest and trustworthy.
However (I did not narrate Hadith from them as) they are not from
the experts in the science of Hadith.” (Al-Intigaa fee Fazaail
Aimmah Thalaatha pg. 46)

become the cause for corruption and mischief occurring in the world. Rasulullah
A said:
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“Soon a time will dawn upon the people when Islam will only remain in name and the
Quraan will remain in its wordings. The masaajid will be beautifully decorated, but devoid
of guidance. The Ulama (those who will be considered as Ulama among the people) will be
the worst people on the face of the earth. They will be the cause of mischief and corruption
spreading in the earth and the corruption will return to them.”

Hence it is incumbent upon a person to seek guidance from the rightly guided
Ulama.
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From the above, we understand that in referring to the Ulama
in matters of Deen, one is required to refer to the experts of the
respective sciences of Deen. In the science of Figh, one will refer to
the Fuqahaa, and in the science of Hadith, one will refer to the
Muhadditheen, etc.

The Entire Deen of Islam is an Amaanat
(Trust)

The entire Deen of Islam is an amaanat (trust) from Allah Ta’ala to
this Ummah. Hence, it is the responsibility and duty of the Ummah
to protect and preserve every aspect of Deen. It is for this reason
that we find the Muhadditheen and Fuqaha exercising a great deal
of care and caution in preserving every Hadith of Rasulullah
14k, Whenever they were unable to locate the chain of any
particular Hadith, they would clearly state that they were unable to
find such a Hadith, or if they found a chain of a Hadith that was
unacceptable, they mentioned that the chain contained narrators
that were fabricators and therefore, such a Hadith cannot be used
as a basis for proving any law of Deen. Thus, to preserve Deen in its
pure and pristine form, it is necessary for every aspect of Deen to be
established from the various sources of Deen.

The Sources of Deen

The sources through which Deen is established are the Quraan
Majeed, Hadith, ljmaa’, Qiyaas, narrations of Sahaabah #z&is; and
the established practices of Deen that were in vogue during the era
of the Sahaabah #¢4is;, Taabi’een and Tab-e-Taabi'een iz, In
principle, all aspects of Deen must be established and proven

through these sources. However, in certain situations, we find that
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the senior ranking Muhadditheen, who were authorities in the
sciences of Hadith, mention that if a Hadith is found in a kitaab in
which the author has committed himself to only bringing authentic
Ahaadith e.g. Saheeh Bukhaari and Saheeh Muslim, then since these
authors have made authentic Ahaadith their standard and have
adhered to this standard throughout their kitaabs, the Ahaadith
which they have brought ta’leeqan (without mentioning the full
chains) will also be accepted.”

Haafiz Tbnu Hajar Asqalaani /4% has managed to find the
chains of the Ahaadith which Imaam Bukhaari i3z mentioned in
his kitaab ta’leeqan (without mentioning their chains). However,
before Haafiz Ibnu Hajar Asqalaani <% found the chains, during
the period when the chains were not yet located, the Ummah
continued to accept and practise upon these Ahaadith based on the
seniority of this great Imaam, Imaam Bukhaari {i5z5.

Similarly, there are certain Ahaadith found in the kitaabs of the
A’immah-e-Mujtahideen, of which the chains cannot be located and
on which laws have been based. These Ahaadith will also be
accepted on account of the authority of these great personalities
and the high rank in Deen that they hold. The Ummah continued to
practise upon these Ahaadith, despite not knowing their sources.
However, it should be noted that the Ummah has regarded them to
be exceptions to the rule. Nevertheless, after a lengthy period
passed, many of these Ahaadith that could not initially be located,

were found.

* Even though there is some discussion among the Muhadditheen regarding the
status of the mu’allag Ahaadith of Saheeh Bukhaari (when mentioned with the
seeghah of jazam [words of certainty] or the seeghah of tamreez [words of
uncertainty] ), one can feel rest assured that none of the mu’allaq Ahaadith of
Saheeh Bukhaari will be mawdhoo’, and hence can be quoted.
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Is it Permissible to Rely on an
Expert in Matters of Deen
where one has not Seen the

Clear Proofs from the Quraan
Majeed and Ahaadith?

As far as following an expert and accepting his verdict in matters
where one has not seen the clear proofs from the Quraan Majeed
and Ahaadith is concerned, it should be understood that this is a
discussion which requires a detailed explanation. Below we will
explain and elucidate which personalities we are commanded to
follow in Deen, even though we may not be aware of the sources
(from the Quraan Majeed and Ahaadith) through which they have
deduced their masaail. We will begin by mentioning the issue of
relying on the Aimmah-e-Mujtahideen and Fuqgaha-e-Kiraam in
matters relating to the science of Figh. Secondly, we will present
few examples of the Muhadditheen relying on narrators who
narrate mursal Ahaadith. Thirdly, we will present examples of
Muhadditheen relying on other senior ranking Muhadditheen who
they considered to be more knowledgeable than them in matters
relating to the science of Hadith and the science of authenticating
the chains of the Ahaadith.
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Relying on the Aimmah-e-Mujtahideen
and Fuqaha-e-Kiraam

As far as the Fighi masaail of Deen are concerned, it is compulsory
upon a person to follow an Imaam and rely on his verdicts,
regardless of whether he has knowledge of the proofs of the Imaam
or not. This issue is well known and referred to among the Ulama as
‘making taqleed of the Imaam’. Tagleed means to accept the verdict
of an Imaam with confidence that his verdict conforms to the
Quraan Majeed and Sunnah, though one may be unaware of the
proofs of the Imaam. When we speak of an Imaam, we refer to a
personality who possesses the full knowledge of all the various
sciences of Deen with complete and perfect understanding (e.g. the
four Imaams of Figh). During the era of the Sahaabah #&4is; and
Taabi’een 4.%%5, there were many such personalities that existed
and people would refer to them in matters of Deen. However, as
time passed, this calibre of personalities gradually became extinct
and only the works of the four Imaams (Imaam Abu Haneefah,
Imaam Maalik, Imaam Shaafi’ee and Imaam Ahmed bin Hambal
W.g5) endured the test of time and remained preserved with their
complete details.

Tagleed being Confined to One of the
Four Mazhabs

Many great Ulama of the past have clearly affirmed that taqleed has
become confined to only one of the four mazhabs. In this regard,
Allaamah Abdur Rahman bin Muhammad Al-Maghribi (808 A.H.)
writes: “... Tagleed became confined to these four Imaams in all the
cities of the Muslim world. All the followers of other Imaams
gradually became extinct. Thus, when the terminologies of the
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various sciences became widespread in the earth, the scholars
closed the doors of differences (and confined tagleed to one of the
four Imaams), as they feared that someone unworthy would begin
claiming ijtihaad. Hence they (the scholars) stated: “The ability to
reach the rank of a Mujtahid has become virtually impossible.”
Thereupon they directed the people towards making taqleed of one
of the four Imaams and warned them against changing mazhabs for
convenience, as this will amount to making a plaything of the Deen
of Allah Ta’ala. Thus anyone who claims to have acquired the level
of ijtihaad in this age will be rejected and will not be followed. The
entire Muslim world now has consensus regarding the tagleed of

these four Imaams.”**

Consensus of the Four Imaams

The four Imaams and the majority of the Ummah unanimously
agree that it is not permissible for the layman and one not qualified
in the various sciences of Deen to refer directly to the Quraan
Majeed and Ahaadith in order to deduce masaail of Deen. Similarly,
they unanimously agree that it is not permissible for him to rely on
the verdicts of a person who is not fully acquainted with all the
sciences of Deen. The detrimental outcome of following such a
person is that one will bring colossal harm to his Deen. The reason
for this is quite clear and obvious. When a person has some
knowledge of Deen, but does not possess the full knowledge with
the complete and perfect understanding, he is bound to err in his
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verdict, or at times, even omit some aspect of the mas’alah or
oppose some other injunction while trying to guide someone. When
he himself is not fully guided, how can he be made the medium of
guiding others to Allah Ta’alal

Hence, in this belated era, it is compulsory upon a person to
confine himself to following any one of the four mazhabs.
Randomly choosing from the four mazhabs is impermissible as it
goes against the explicit verdict of all the four mazhabs. Therefore,
in essence, one is bound to follow any one of the Aimmah-e-
Mujtahideen e.g. Imaam Abu Haneefah, Imaam Maalik, Imaam
Shaafi’ee and Imaam Ahmed bin Hambal %%z and the senior
ranking Fuqaha-e-Mujtahideen of the respective mazaahib who
deduced masaail or issued rulings for newly developed situations
from the Quraan Majeed and Hadith based on the principles they

acquired from their Imaams.

Relying on the Verdicts of the Fugaha

In many situations, a person finds that the exact sources from
Quraan Majeed and Ahaadith through which the masaail of the
mazhab were deduced are not known. Despite him not knowing the
proofs of the masaail, he is bound to rely on the Fuqaha and accept
their rulings. This is because he believes that they had sufficed him
of the effort of referring to the original sources and extracting the
masaail. Since he has trust in their piety and confidence in their
expertise, and the scholars of the Ummah in general have affirmed
their expertise, it will be permissible for him to follow them despite
not knowing their sources. This conforms to the command of the
Quraan Majeed where Allah Ta’ala says:

Osadef ¥ 128 0) S0 ol 1
Then ask the people of knowledge if you do not know.
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It should be borne in mind that Deen will continue till the day of
Qiyaamah, but most people’s capability will not be to the level of
the Imaam’s capability. Hence, Deen does not compel a person to
fulfil that which is beyond his capability, moreso when this will lead
to destruction and ruin coming to Deen. Allah Ta’ala has thus
commanded us to follow these personalities in Deen. This, in actual
fact, is famously known as tagleed which existed from the time of
the Sahaabah #z4is; and continued for centuries until this day. For
each person to refer directly to the Quraan Majeed and Ahaadith
and arrive at his own conclusion, or for him to subject the verdict of
the Imaam to his understanding or to him seeing the proof from the
Quraan Majeed and Ahaadith is neither practical nor logical. The
reason is that the level of the understanding and ijtihaad of the
Imaam is beyond the comprehension of the layman. Hence, Shariah
does not compel him to find and identify the proof before he
practises on the law of Shariah. Rather, he is required to follow the
Imaam, even though he does not understand the proofs of the
Imaam.

Inability to Locate the Sources

When one studies the Hanafi mazhab, then some dalaail (proofs) of
the mazhab from the Ahaadith cannot be found. An example cited is
the takhreej of the Ahaadith of Hidaayah prepared by Allaamah
Zayla’ee and Haafiz Ibnu Hajar Asqalaani {i%%5. In certain places,
we find that they were unable to locate the Hadith which the
author of Hidaayah quoted and therefore they mentioned «.~7 | or
¢ (I did not find the Hadith). Nevertheless, when Haafiz Ibnu
Hajar iz was asked regarding certain Ahaadith which he was
unable to locate, he responded saying that many proofs of the
Hanafi mazhab were lost during the war of the Tartars. Hence, it is

73



possible that though the Ahaadith may have been lost during the
war of the Tartars, the Fugaha have preserved the knowledge in the

s~

form of Figh.”” However, Allaamah Qaasim bin Qutloobugha i3z,
the student of Haafiz Ibnu Hajar 4% and Allaamah Ibnul Humaam
{iiz5, stated that many Ahaadith mentioned by the author of
Hidaayah were found later on, either with the exact words or with
the same meaning, and very few could not be located. He explained
the reason for the difficulty in tracing the Ahaadith saying that in
the time of Imaam Abu Haneefah, Imaam Abu Yusuf and Imaam
Muhammad %25, the Ahaadith would be mentioned and
thereafter the laws were extracted from them. As time passed, the
Fuqaha passed down the knowledge of Figh and for the sake of
brevity, omitted the Ahaadith that were recorded in the original
books of the mazhab, sufficing on merely mentioning the masaail.
Hence, we have understood from the above that there is a
branch in Deen (Figh) in which we are commanded to rely on the
experts of the branch, and even though we do not find the clear
Ahaadith, we are commanded to follow their rulings (the Fuqaha).
However, there are rules and regulations that govern this branch.
Allaamah Ibnul Humaam 203z has mentioned in his monumental
work, Fathul Qadeer, the commentary on Hidaayah, that it is
permissible to make tagleed of these Imaams and follow their
verdicts provided one of two mediums are established: either we
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have sound and unbroken chains reaching up to the Imaam or the
knowledge and verdicts of the Imaam have been preserved in
authentic compilations and books and passed down through the
centuries till it reaches us. The example of this is the famous
authentically reported books of Imaam Muhammad iz which
form the basis of the Hanafi mazhab (the zaahirur riwaayaat kitaabs
viz. Mabsoot, Jaamius Sagheer, Jaamiul Kabeer, Siyarus Sagheer,
Siyarul Kabeer and Ziyaadaat). If anything that is found in the
Nawaadir Kitaabs is attributed to the Imaams of the Hanafi mazhab
and it has not been authenticated from other sources, it will not be
accepted.”

From this we understand that relying upon the Fugaha is
regarded compulsory even though one is unaware of the proofs
through which they have deduced their masaail. For many
centuries, the Ummah continued to follow the Fuqaha, till many of
their proofs were later on located by the Ulama.

Relying on the Mursal Ahaadith which

are Reported in the First Three Centuries
of Islam

The majority of the Fugaha and Muhadditheen agree that mursal
narrations will be accepted. A “mursal” narration refer to a Hadith

which a Taabi’ee quotes directly from Rasulullah Jz5.&4{ie without
mentioning the medium of the Sahaabi. The Fugaha and the
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majority scholars of the Ummah have accepted mursal narrations.
Certain Fugaha and Muhadditheen, among whom is Imaam
Shaafi’ee {3z, have attached certain conditions for the acceptance
of mursal narrations. According to the Hanafi mazhab, mursal
narrations found in the first three centuries of Islam will be
accepted with certain conditions. Among the conditions are that
the narration does not oppose the usools of Deen, it does not
contradict the other authentic Ahaadith in an irreconcilable
manner, and it is transmitted by a narrator who is proven to be just
and reliable.”” Despite the fact that there are missing links in the
chain, the Fugaha and Muhadditheen of the Hanafi mazhab accept
such narrations while relying on the reliability of the narrator. The
reason for the Hanafi mazhab accepting mursal narrations in the
first three centuries of Islam is that this period of Islam has been
declared as the best period of Islam by Rasulullah Jz5.E5{e.
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Proof of Relying on the Narrators of the
First Three Centuries

The first three centuries of Islam are distinct from the centuries
that followed. Hence, this period could be referred to as dor-e-
i"timaad (the era of reliance), while the subsequent periods could be
referred to as dor-e-isnaad (the era of chains). A proof of this is seen

8o

in the narration of Imaam Muslim iz in his mugqaddamah
(introduction) of Saheeh Muslim. Imaam Muslim &%, explained
that initially, people would narrate mursal Ahaadith from reliable
personalities but without revealing their chains to Rasulullah
Ik, However, as time passed and fitnahs broke out in the
form of deviated sects (fithah of the Mu'tazilah, Khawaarij,
Qadariyya, Shia, etc.) and people’s Deeni condition began to
deteriorate, the level of piety and reliability that previously existed
at one time was no longer seen and people began narrating mursal
Ahaadith from unreliable and weak narrators. Hence, the urgent
need arose for people to narrate their Ahaadith with their complete

chains so that the chains could be scrutinised and examined.
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It is reported from Muhammad bin Seereen $4z5; that initially people
would not ask regarding the chain of narrators when people (Taabi’een or
Tab-e-Taabi’een) narrated Ahaadith without mentioning their chains to
Rasulullah Az5:54 . However, when fitnah broke out, then the
Muhadditheen said (to people who narrated Ahaadith directly from
Rasulullah 15:54§2), ‘mention to us your chain of narrators to
Rasulullah 7z5:54 so that we may examine their condition’. If the
people would narrate Ahaadith from narrators of the Ahlus Sunnah wal
Jamaa’'ah, their Ahaadith would be accepted, and if it was seen that their

77



narrators were from the deviated sects, then their Ahaadith would not be

accepted.

From this, we understand that relying upon narrators who have
transmitted Ahaadith in the first three centuries of Islam was
recognized with the conditions explained and laid down by the
Muhadditheen.

Imaam Ahmad bin Hambal 5%z Relying
on the Verdict of Imaam Shaafi’ee iz

\;/ ~

Imaam Ahmad bin Hambal iz, mentioned, “When I am asked a
mas’alah regarding which I do not know any Hadith, then I accept
the view of Imaam Shaafi’ee £iiiz5.” He further explained the reason
for him accepting the view of Imaam Shaafi'ee &4z was that
Imaam Shaafi’ee iz was an Aalim from the Quraish, and Nabi
15484l said that a time will come where there will be a great
Aalim from the Quraish who will fill the earth with the knowledge
of Deen. Imaam Ahmad bin Hambal %iiiz; regarded Imaam Shaafi’ee

Vs

14%5 to be the Aalim whom Rasulullah Jz5.&4{ie was referring to.*

Imaam Abu Yusuf iz Relying on the
Verdict of Imaam Abu Haneefah £z

It is reported regarding Imaam Abu Yusuf iz that he made the
following dua just before his demise, “O Allah, You know that in
every mas’alah that came before me, I first referred to Your kitaab
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(i.e. the Quraan Majeed). If 1 could not find the answer, I then
referred to the Sunnah of Your Nabi dsadiie. If 1 still could not
find a solution, I referred to the statements of the Sahaabah #zdis.
If I was still unable to find the answer, I made Imaam Abu Haneefah
{5z a bridge between You and myself.”*! (Seeratu Imaam Abu
Yusuf pg. 79)

Imaam Mis’ar bin Kidaam {325 Relying
on the Verdict of Imaam Abu Haneefah

2588~ ~

2
Allaamah Haskafi Zii%; has recorded in Ad-Durrul Mukhtaar that

V/ -

Mis’ar bin Kidaam 2% said, “Whoever makes Imaam Abu
Haneefah iz the medium between himself and Allah Ta’ala, I

have hope that he will not have to fear before Allah Ta’ala on the
day of Qiyaamah.”*

When we have understood that it is permissible to rely on the
senior ranking Fugaha and Muhadditheen, then similarly we should
accept that in the case where a senior ranking Muhaddith who is an
Imaam of Jarah wat Ta'deel (i.e. having the ability to authenticate
Ahaadith), the like of Allaamah Sakhaawi 54z, clearly states that

he had seen a Hadith with its chain and thereafter includes the
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Hadith in a kitaab which he has prepared for practice (while all the
other Ahaadith in his kitaab are seen to be worthy of practice
according to the standard laid down by the Muhadditheen in that
department of Deen), then such a Hadith can be accepted, even
though we are unable to locate its chain.”

“ Certain Muhadditheen have prepared kitaabs wherein they had stated
that they will suffice on including only saheeh Ahaadith in their kitaabs
without mentioning their chains. Among these Muhadditheen was the
author of =2l 44, Allaamah Razeen bin Mu’aawiyah Al-Abdari iz
Despite him being a great Muhaddith, the Muhadditheen did not accept
those Ahaadith in his kitaab for which the chains could not be located.
This was on account of the fact that he did not fulfil his condition of
bringing only saheeh Ahaadith. Rather, some of the Ahaadith that he
brought were fabrications according to some Muhadditheen.' Hence, on
account of him not adhering to his condition, the Ahaadith that he
recorded without chains and for which chains cannot be located will not
be accepted. One such example of a Hadith recorded in his kitaab without
a known chain is the Hadith regarding the day of Arafah falling on Friday.
The virtue mentioned in this Hadith is that one will receive the reward of
seventy Hajj. Allaamah Razeen ii%; had explained the source of this
Hadith to be the Muwatta of Imaam Maalik &ii%. However, the
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Muhadditheen could not locate the chain of this Hadith. There is
difference among the Muhadditheen regarding whether one can accept
this Hadith which Allaamah Razeen iz had recorded. Allaamah Ibnul

;//

Qayyim £5z5 held the view that this Hadith cannot be accepted as it does

s~

not have a known chain.” On the other hand, Mulla Ali Qaari $&iiz; and
Allaamah Zayla’ee iiiz; have both accepted the Hadith of Allaamah

\)/ —

Razeen {45 relying on his expertise in the science of Hadith.™
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Apart from the abovementioned examples of great, senior
ranking Muhadditheen and Fuqaha relying on other great
Muhadditheen and Fugaha whom they recognised to be greater

Haafiz Tbnu Hajar Asqalaani £4z" and his student, Allaamah Sakhaawi
Wiz5", did not reject the Hadith, but after mentioning it, stated that the
chain of this Hadith is not found, indicating that since the chain is not
found, it cannot be accepted. Shaikh Muhammad Awwaamah & i~ (a
senior and renowned Muhaddith of this era) mentioned that in this case,
the safe path to adopt is for one to neither reject the Hadith nor accept it.
One should not reject the Hadith as it is possible that it has a chain
(though we are unaware of it and unable to locate it) and one should not
accept it on account of the fact that the chain cannot be located. The point
to note in this case is that Allaamah Sakhaawi £iz5 clearly states that the
Hadith cannot be accepted as it does not have a chain. Hence, Allaamah
Sakhaawi 414z was very particular in only accepting Ahaadith which have
accepted chains.
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than themselves in the science of Figh and Hadith, there are many
more examples that could be cited. However, for the sake of brevity,
we have restricted ourselves to mentioning these few.

Even in the science of authenticating Ahaadith, we see many
Muhadditheen relying on the expertise of other greater
Muhadditheen. There are numerous examples found to prove this
in the books of Hadith.

Relying on the Expertise of the
Muhadditheen

There are many examples where the Muhadditheen have praised
other senior ranking Muhadditheen and encouraged the Ummah to
rely upon whatever they have recorded in their kitaabs. Their
reliance on these senior ranking Muhadditheen was on account of
them acknowledging and recognising the lofty position of Imaamat
(leadership) that they held in Deen and specifically, in the field of
Hadith.

Relying on the Compilations of Allaamah
Munziri 5z

8-~

Allaamah Jalaaluddeen Suyooti 425 mentioned, “If you know that

T s -

a certain Hadith is found in the kitaabs of Imaam Munziri £\iz5, the
author of At-Targheeb wat-Tarheeb, then you may quote it with

confidence (knowing that it is not a fabrication).”**
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Relying on the Compilations of Allaamah
s

Bayhaqi 2z

~

Allaamah Suyooti iz and Ibnu Arraaq {03z both relied on the
Ahaadith found in the kitaabs of Imaam Bayhaql {325, In this

5

~

regard, Allaamah Suyooti 425 mentioned, “Imaam Bayhaql e

committed himself to ensuring that he did not include in his kitaabs
145

any Hadith that he knew to be a fabrication.

Relying on the Compilations of Allaamah
Nawawi iz

V/ -

Allaamah Jalaaluddeen Suyooti £ii4z; also mentioned, “If you know

that a certain Hadith is found in the kitaabs of Imaam Nawawi
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{415z, then you may quote it with confidence (knowing that it is not
a fabrication).” *

Overall, from these above mentioned quotations, we understand
that it is permissible for one to rely on a senior ranking Muhaddith
who is recognized as an authority in the science of Hadith. It should
be noted that at times, the objection has been raised against certain
senior ranking Muhadditheen that they have included mawdhoo’
Ahaadith in their kitaabs, whereas they had committed themselves
to only quoting Ahaadith that are worthy of practice. How can one
then rely on Allaamah Sakhaawi &iiz5 when it is possible that the
Ahaadith he had quoted could turn out to be mawdhoo’?

The answer to this objection is that this issue relates to relying
on not just any Muhaddith, but an expert Muhaddith who is an
authority of the science of Jarah wat Ta'deel (authenticating
Ahaadith). In such cases, an authority of such a level will not quote
mawdoo’ Ahaadith. In the case where there are some objections
raised regarding certain narrators, it will be clearly noticed that the
Muhadditheen have a difference of opinion regarding the position
and status of these narrators, and there is no consensus on them
being declared as fabricators. Hence, the Muhaddith not regarding

him as a fabricator allows him to quote his Hadith.

Relying on Imaam Maalik iz

\;/ ~

The Muwatta of Imaam Maalik £i5z; is a unique and accepted kitaab
of Hadith. It holds a distinguished position among the compilations

of Hadith. It is famously reported from Imaam Shaafi’ee iz that
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he had praised the Muwatta Imaam Maalik saying, “There is no
kitaab on the face of this earth that is more authentic than Muwatta
Imaam Maalik.”” From this remarkable statement of Imaam
Shaafi’ee %4z, one can gauge the true worth and value of the
kitaab of Imaam Maalik {iz5. The Ulama explain that this
statement of Imaam Shaafi’ee {5 was made at a time when the
Saheehain, Bukhaari and Muslim, were not yet compiled. Hence,
after the compilation of these two kitaabs, the Ummah have
consensus that from all the compilations of Hadith, these two books
are the most authentic. When one studies the Muwatta of Imaam
Maalik 5%, one would find that there are four Ahaadith whose
sanads (chains) cannot be located reaching up to Rasulullah
1548eiie. However, despite this, the Ummah has relied on the
expertise of Imaam Maalik 244z and accepted these Ahaadith.*

If it is permissible to rely on certain Ahaadith which Imaam
Maalik iz has quoted despite the fact that the chains of these
Ahaadith cannot be located, as Imaam Maalik i3z is an authority
in Deen, and since the meanings of these Ahaadlth are established
from other Ahaadith, then certainly it will also be permissible for
one to rely on Allaamah Sakhaawi iz in this issue as the

meanings of these Ahaadith are also supported from many other
Ahaadith.
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Relying on the Compilations of Allaamah
Ibnu Hajar Asqalaani 50i&5

The Muhadditheen have relied upon Haafiz Ibnu Hajar Asqalaani’s
{4z expertise in the science of Hadith. They have regarded those
Ahaadith which Haafiz Ibnu Hajar {5 quoted in Fathul Baari
without any criticism or mention of weakness in the chain as
saheeh Ahaadith or hasan Ahaadith, based on the fact that he did
not declare it as weak or explain any weakness after quoting it.
Hence, his silence is considered as a proof for the Hadith being a
saheeh or hasan Hadith. They have understood this from his
statement in the introduction of Fathul Baari, where he explicitly
mentioned that any Hadith which he quotes in his commentary
without explaining any weakness in it will be regarded as either
saheeh or hasan.”

Similarly, we find the Muhadditheen relying on the silence of
Allaamah Zahabi £iiz; in the talkhees of the Ahaadith of Mustadrak

T -

Haakim®, and the silence of Allaamah Munziri &li%; in the
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mukhtasar of Sunan Abi Dawood”, as proof of the Hadith being
classified as authentic. This is due to the fact that these Imaams
only remained silent regarding a Hadith in these specific kitaabs
when they regarded it to be authentic.
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Haafiz Ibnu Hajar Asqalaani {4z Relying

\,/ -~

on Imaam Nasaai 4 in the Science of
Authenticating Ahaadith

Even in the science of authenticating Ahaadith, we see Haafiz Ibnu
Hajar {5z relying on the silence of Imaam Nasaai iz after
narrating a Hadith. Below we will present two examples in support

of this.
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Haafiz Ibnu Hajar Asqalaani iz mentioned the following in
regard to the status of the abovementioned Hadith which has been

Ts-

declared as weak by Allaamah Ibnu Hibbaan &iz; and others®:
ah Bl Ly Logw Vg Ol ol oIS wbilyg Ui ool (9 Lo o Sl 215
NE
The fact that Imaam Nasaai 2433 has narrated this Hadith (without
criticizing the chain) is proof that the Hadith is authentic according to him,
and this dispels the verdict of Allaamah Ibnu Hibbaan 525 ruling the
Hadith as weak, especially when his statements are examined and found to
be contradictory.
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Haafiz Ibnu Hajar Asqalaani i<z mentioned the following in

regard to the status of the abovementioned Hadith:”
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As far as Imaam Nasaai is concerned, he remained silent after narrating
this Hadith, which indicates that the Hadith does not have any weakness in
its chain according to him.

From this, we understand that Haafiz Ibnu Hajar iz did not
possess knowledge of the narrators of the chain, and therefore
relied upon the silence of Imaam Nasaai £iz5. Had he possessed
knowledge of the narrators in the chain, he would have certainly
commented on their status and position, as is his style in all his

Ts-

books. Therefore, when Haafiz Ibnu Hajar %35 could rely on

8-~

Imaam Nasaai {4z, then why can we not rely upon Allaamah
Sakhaawi %45, especially viewing the fact that throughout his
kitaab, x4 Js3, he points out the weaknesses of the various
Ahaadith he quotes, and clearly shows which Ahaadith are worthy
of being practiced and which are not?

Hence, from the above-mentioned examples, we come to know
that it is permissible for one to rely upon the expertise of an Imaam
and expert in the science of Hadith. This has been the standard
throughout the centuries of Islam. Even in the science of Figh, we
have seen examples of i'timaad (relying) on the expertise of the
Imaams of Figh and the great jurists found in the Ummah for many
centuries.

May Allah Ta’ala accept this humble effort and make it beneficial

for the Ummah. Aameen.
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